Google 



This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing tliis resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for in forming people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http: //books .google .com/I 






I25i J' '? 



1 



ETERNITY REALIZED? 



OB) 



A GUIDE TO THE THOUGHTFUL. 



V 



BY ROBERT PHILIP, 

OF MABERLT CHAPXL. 



** I have been dwelling on the sides of Bternfty." 

BftAXHEEO. 



THIRD EDITION. 



LONDON : 
THOMAS WARD AND CO. 

27, PATERNOSTER ROW. 
1834. 



WILLIAM TYLER, 

PRINTER, 
IVT-LAKB, ST. PAUL's. 




TO 

JOSEPH PROCTER, ESQ., 

THE 

FOUNDER AND '9REASURER 

OF 

THE ASSOCIATE FUND, 
THESE ESSAYS 

ARE IXSCRIEED, 

AS A TOKEN OF RESPECT, 

DV 

THE AUTHOR. 

Newington Greek, 1S34. 



PREFACE. 



But for the wide circulation of his " Guide 
to the Perplexed,* and of his ** Guide to the 
Devotional,* the Author would not feel him- 
self warranted to address the thoughtful. 
Even in doing so, he has not presumed to think 
for them. He is a guide only "to the borders 
of Immanuers land ;" and only to that class 
of the thoughtful who, like himself, meditate 
for devotional and holy purposes. His aim 
has been to place the great truths and duties 
of religion in the light of eternity ; and to 
prove, that it is both easy and pleasant to 
cultivate such a habit of realizing the eternal 
world, as shall help Christians to keep this 
world in its proper place. 

R. P. 
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THE DUTY OF REALIZING ETERNITY. 

Did " Eternal Lije" suggest to us only 
the bare idea of living for ever in an unknown 
world, it would deserve more attention than is 
usually given to heaven or hell. " The life 
that now is," is such an evanescent vapour, 
that " everlasting life," however deeply veiled 
as to its place or employments, is a contrast 
which ought to arrest and rivet supreme atten- 
tion. The bare fact of immortality is fraught 
with instruction and warning. It has a com- 
manding character, independent of its revealed 
character. For, as life involves thought, and 
feeling, and action ; an eternity of thinking, 
an eternity of feeling, an eternity of acting, 
is a solemn consideration! It could not be 
weighed without profit. Who would not be 
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improved, both in character and spirit, by- 
arguing thus : — " I must think for ever : 
would an eternal train of my usual thoughts 
be either worthy of me, or useful to me ? I 
must feel for ever : would an eternal reign of 
my present spirit and desires please me ? I 
must act for ever : would an eternal course of 
my habitual conduct bring happiness, or even 
bear reflection ?" 

We could not bring our tastes and tempers 
to this test, without improving both. The mor 
ment we realize an Eternity of any vice or folly 
we are shocked. To be eternally passionate, 
or eternally sensual, or eternally covetous, 
or eternally capricious, is a state of being 
which must be appalling and repulsive even to 
the victims of these vices. Thus, independent 
of all the light shed upon immortality by the 
gospel, immortality itself sheds strong and 
steady lights upon our personal interests and 
relative duties. Life involves, also, society, 
intercourse, and their natural results. Would, 
then an eternity of the terms and temper of 
our present domestic and social life be alto- 
gether agreeable to us ? Should we like tc 
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*'live for ever," just as we now "live to- 
gether" at home ? Would an eternity of our 
present feelings towards certain persons be 
either creditable or useful to us ? Should we 
be quite satisfied to obtain and deserve, for 
ever, no more respect than we now enjoy? 
Would an immortality of our present relative 
condition please us ? Here, again, by realiz- 
ing an eternity of social life, we catch glimpses 
both of duty and interest, which compel 
** great searchings of heart,*' and surest many 
valuable improvements of character. 

It would, then, be equally unwise and cri- 
minal, not to realize even a veiled eternity. 
It would be both moral and mental weakness 
not to judge of our present character and pur- 
suits — of our present spirit and habits — by 
their fitness and likelihood to please and profit 
us in a " world without end." What attention, 
then, is due to an unveiled and illuminated 
immortality ; and what an influence it might 
have over us, if habitually realized as it is 
revealed ! It comes before us, in the gospel, 
as everlasting happiness in heaven, or as ever- 
lasting misery in hell ; as an eternity in the 
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presence of God, and in the fellowship of all 
the godlike spirits in the universe ; or, as an 
eternity in the presence of '* the devil and his 
angels," and in the society of all the impious 
and impure. Extremes, thus infinite and end- 
less, deserve all the attention which law or 
gospel demands for them. Habitual remem- 
brance of them would be imperative duty, if 
neither law nor gospel enforced it. Such an 
eternity makes many laws for itself. It is itself 
2l law, and felt to be so when it is realized. 
For as Sinai awed the thousands of Israel, by 
its solemn aspect, long before the trumpet 
sounded; so the very aspect of eternal bliss, or 
woe, appeals to the understanding and the 
conscience, by its own solemnity. 

Now we blame, as well as pity, those who 
banish the consideration of this unveiled im- 
mortality. We are thankful that we are not 
so mentally weak as to be incapable of re- 
flecting on the things which are " unseen and 
eternal ;" nor so morally infatuated as to be 
utterly unaffected by them. We had rather 
lose one of our bodily senses, than be wholly 
insensible to the glories and solemnities of the 
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world to come. We see clearly, and often 
feel deeply, that without some just sense of 
them, there cannot be a due appreciation of 
the claims of the law or the gospel, nor of the 
duties of life and godliness. These have all 
such an express reference to eternity, that if 
we were to think and act without any pointed 
reference to it, we durst not give ourselves 
credit either for believing or for imderstanding 
truth and duty. 

This is well, so far. It is, however, one 
thing to be unable or imwiUing to forget eter- 
nity; and another, to cultivate the remem- 
brance of it. We may not evade the pros- 
pect, when it is forced upon us by de&th in the 
family, or by appeals in the sanctuary; but 
do we invite it, for its own sake, when there 
is neither accident nor excitement to constrain 
our attention ? Is the contemplation of y the 
powers of the world to come," any part of our 
devotional and meditative habits ? We volun- 
tarily and conscientiously give some set time 
to prayer and to self-examination, and to the 
study of the great principles of truth and duty. 
We do not allow our sense of them to depend 

B 
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entirely upon accident or excitement. We 
require, in order to keep up a good hope 
through grace, to examine and review the 
grounds of hope ; and, in order to maintain a 
good conscience towards God and man, we 
require to confront conscience from time to 
time, with the claims of both. But, do we 
require, for our own satisfaction and improve- 
ment, to set apart some time for the deliberate 
and distinct consideration of the claims of 
eternal life! They are, indeed, mixed up 
in our minds with the other claims of religion 
and morality, and give some degree of force 
to both ; but, if they are rather admitted than 
meditateci, rather taken for granted than 
weighed, we do not give that " good heed" to 
them which they demand and deserve. 

The prospects of eternal life are revealed to 
us, that we may employ them to counterba- 
lance the pressure of the sufferings and sor- 
row of " the life which now is." They were 
habitually employed for this purpose, by those 
who first believed that gospel which illumina- 
ted life and immortality. They did more than 
calculate, that all their trials were working 
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together "for good." They reckoned, also, 
that their " affliction" was working for them 
** a far more exceeding and eternal weight of 
glory." They realized heaven so as to he re- 
lieved and refreshed by the anticipations of it. 
But what, in general, is our resource under 
suffering and sorrow ? Alas ! not this direct 
and distinct reckoning, that they are not 
" worthy to be compared with the glory which 
shall be revealed in us ; " but reckoning, that 
good will come out of them, and that we shall 
see better days " in the land of the living." 
Better days in the land of the dead, are not 
much desired by us, whilst we have any ratio- 
nal hope of life. I mean that it is not by them, 
chiefly, we balance our troubles, whilst death 
does not seem inevitable, nor at hand. There 
is, in fact, something dearer to us, at present, 
than heaven. We have no wish to be soon 
there, however much we desire oc hope to be 
found there at last Accordingly, the hope of 
glory is not often our chief consolation in the 
day of calamity. 

Now this proves more than that our per- 
sonal hope is often low and fluctuating. It 
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proves, also, that we are not very familiar with 
the objects of future happiness. Indeed, one 
great cause of that lowness and changeable- 
ness of our hope of heaven, is, onr inattention 
to heaven itself. It is not often nor minutely 
contemplated, exactly as it is set before us in 
the gospel. We do not overlook eternal 
things, but we do not " look at** them one by 
one, nor as a whole, sufficiently. We have 
no low nor foolish notions of heaven, but we 
have many vague, and not a few uninfluential, 
ideas of it. The reason is obvious : we have 
not taken the same time or care to acquaint 
ourselves with it, that we have taken to form 
and mature our acquaintance with the wa^ 
which leads to it. Our knowledge of " the 
way that leadeth to everlasting life" is not, 
eed, perfect, but still it is influential. We 
prize our deliberate views and convictions of 
the glory and grace of the atonement ; we can 
make something of them, and sometimes 
muchf in the day of trouble ; and they teU 
well upon our character and spirit even in the 
day of prosperity. So does our general idea 
of heaven ; but not so the details of our 
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knowledge of it ; they have not much influ* 
Qnce. How could they ? The greater part 
of them have no fixed nor definite character 
or form in our minds. Were our views of the 
doctrines of grace as vague as many of our 
opinions about glory are, we should feel 
ashamed of ourselves, and be far more un- 
comfortable than we are now. 

Whatever scrutiny or remonstrance breathes 
in these remarks, it is not uncalled for by the 
usual state of our minds. Slight views of 
eternal life, are one great cause of our slight 
hold on the hope of salvation. A deeper ac- 
quaintance with immortality, in all its revealed 
forms, would compel us to take and keep a 
firmer grasp of the cross. Were we daOy 
" looking for the mercy of our Lord Jesus 
Christ unto eternal life,*' as well as unto a 
holy and tramquil life, both our faith and 
prayers would breathe another spirit than they 
usually do ; and thus we should soon have no 
occasion for the common complaint, that our 
hope of heaven is too weak to weigh much 
against the trials of life. Let eternity dictate 

B 3 
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the measure of faith in Christ which its own 
solemnity deserves ; and this will lead to such 
solid building, and to such steady resting 
upon the Rock of Ages, that we shall soon 
have a hope so full of immortality, that, like 
the first believers, we shall be able to counter- 
balance the things which are seen and tern* 
poral by the things which are unseen and 
eternal. And, surely, if the martyrs could do 
so, we well may, under our lighter afflictions. 
It is, therefore, our own interest to acquire 
such a hold upon heaven, as shall really be of 
use to us in the time of trouble. Nothing 
aggravates trouble so much as a dark cloud 
on our eternal prospects. We have need of 
all our time and strength for the due exercise 
of patience and resignation in the evil day, 
instead of having to clear up, then, the agi- 
tating question of personal safety. Let us 
not, therefore, believe the gospel so vaguely 
and vapidly now, nor obey the law so partially 
now, that when the dark side of the pillar of 
time turns upon us, the dark side of the pillar 
of eternity should turn upon us too. There 
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is no occasion for such a conjunction, as th« 
fear of ** the blackness of darkness," blending 
with the clouds of temporal calamity. 

We owe it also unto others to cultivate such 
a hope of glory, as shall have a visible influ- 
ence upon our spirits, as well as upon our 
character ; and upon our conversation, as 
well as our conduct. Without worth of cha- 
racter, no testimony to the worth of religion 
will have any weight in our family, or social 
circle^ It is not enough, however, that both 
our careless and undecided Mends should be 
constrained, by our general character, to con- 
clude, " that if any get to heaven, we shall." 
Our words, as well as our works, should aid 
in lodging this conviction in their minds. We 
ought to speak of our " inheritance with the 
saints in light," as well as cultivate meetness 
for it. The first believers not only thought of 
heaven, and prepared for it, they also avowed 
and proclaimed the pleasure they found in 
looking forward to it as rest from their labours, 
and as freedom from their imperfections. They 
did not leave the inference of their safety to be 
drawn by others only ; they drew it them- 
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selves also. They were wise enough, and 
manly enough, to judge, that a character and 
spirit which even the enemies of the gospel 
could not quote against the gospel, warranted 
them to consider themselves as heirs of eternal 
life. They did not, therefore, allow it to de- 
pend on the candour and conscience of others, 
whether this conclusion should he drawn or 
not. It was too important to he left to puhlic 
caprice ; and, therefore, they drew it them- 
selves. " We, according to his promise, look 
for new heavens and a new earth." " We 
know that if our earthy house of this taher- 
nacle were dissolved, we have a building 
of God, an house not made with hands, eternal 
in the heavens." "As we have borne the 
image of the earthy, we shall also bear the 
image of the heavenly." This was speaking 
out, on the subject of Christian hope ! Yes ; 
and yet it was saying no more than God had 
warranted. It is only what all may and ought 
to avow, who are relying on Christ for a holy 
salvation. 

Now such a testimony, when not contra- 
dicted by the character of the witness, could 
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not fail to commend the gospel. It would 
bring our relations and Mends to the point. 
" Here," they must confess, " is present hap- 
piness, as well as a strong probability of eter- 
nal happiness." Whereas, if they see us in 
almost as much doubt of our future safety, as 
they are of their own, they will question the 
use of faithy even if they do not question the 
use of good works. 

Silence is, however, so common on this 
subject, and so characteristic of those who 
are most warranted to speak out, that it seems 
almost a virtue. We are so accustomed to 
entire silence, or to vague expressions, about 
personal expectations of heaven, that we 
should be almost startled t6 hear even the 
best of our pious friends, who are neither old 
nor infirm, avow their pleasure or hope. 
There must be very eminent piety indeed, in 
the person to whom we could listen, with 
common patienee, whilst he was speaking of 
his own crown or mansion of glory. Free 
and firm statements of this kind, we should 
be ready to set down as ominous symptoms of 
a speedy death, whatever were the healthy oi 
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the age, or the holiness of the person who 
made them. And, in our own case, and that 
of Christians in general, we should consider 
it a want both of humility and prudence, to 
utter our hopes of heaven, even when they 
are strongest. We act thus towards our 
nearest friends : and in the case of the world, 
we are induced to say, that it would be cast- 
ing " pearls before swine," to tell worldly men 
that we had found a title to heaven in the 
atonement of Christ. We almost give our 
" consent," that he who says so to others, 
before he is upon his death-bed, should be 
laughed at by the world, and suspected by 
the church. 

This is the current feeling on the subject 
now. It was not so in the olden time. Then, 
Christians comforted one another under their 
trials, with the comfortable words, " we shall 
meet the Lord in -the air, and so shall we ever 
be with the Lord." And are we wiser or 
humbler than the first believers ? Were they 
presumptuous or imprudent when they said, 
in the presence of the world, " Blessed be 
the Qod and Father of our Lord Jesus Christ, 
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who, according to his abundant mercy, hath 
begotten us again unto a lively hope, by the 
resurrection of Jesus Christ from the dead, to 
an inheritance incorruptible, and undefiled, 
and that fadeth not away?'* Is this language, 
or our silence, most in harmony with the 
spirit of the gospel ? Was their triumph, or 
id our timidity, the best way of commending 
the gospel ? One thing is certain, — their re- 
joicing in Christ Jesus, and in the hope of 
eternal life, had a mighty influence, both in 
explaining and endearing the gospel to their 
friends and neighbours. Even their persecutors 
often dropped the sword, the axe, and the 
torch of martyrdom, overcome by the holy 
triumphs of the martyrs, and suffered with the 
victims they came to destroy. 

But these were extraordinary times ! True. 
The gospel is, however, the same in our ** day" 
that it was in their " yesterday." And, what- 
ever higher degree of glory we are willing to 
concede to the martyrs and confessors, we 
expect the same heaven. And shall we be 
ashamed to say so ? Can our silence do good 
to ourselves, or to any one else ? It will cer- 
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tainly never be an effectual check to Antino- 
mian boasting. If that " unclean spirit " is 
ever cast out of the churches, it must be by ^ 
the prevalence of a hope as full of immor- 
tality as of good fruits. For, until believers 
acquire and acknowledge as much comfort 
from the revealed will of God, as Antino- 
mianism pretends to furnish from the secret 
purposes of God, the boasting will go on. 
The silence of believers, has, in fact, done 
much to create and keep up the loquacity of 
that system. Its high pretensions are just the 
opposite extreme of our silent and low hopes. 
Antinomians say too much, and we say too 
little ; and thus we furnish them, however un- 
intentionally, with plausible arguments against 
our principles. 

This is not a light matter. We are held up 
as being legalists, and imbelievers, and traitors 
to the doctrines of grace. Now, any one can 
despise this charge ; or, by argument, refute 
it. It has often been triumphantly refuted 
and retorted : but, still it is kept up. And, 
O say not, " What does it signify I " nor, 
** Who cares what Antinomians think or 
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say? ** It does signify, and we ought to care ; 
for the charge is founded, chiefly, upon our 
acknowledgments of douht and suspense, 
and want of comfort in religion ; and it is not 
answered when we say, that our low hopes 
prove nothing against our principles. This is, 
indeed, true ; but it is equally true, that our 
low hopes, and frequent lack of comfort, 
prove that we, in some way or degree, mis- 
apprehend the gospel. For, as Christ ex- 
pressly and repeatedly declares, that whoso- 
ever helieveth on him "hath everlasting life^ 
and shall never perish ; '* and, as we profess 
to helieve on him, it is not altogether unfair 
nor unnatural, if those who see little and hear 
less of our hope of salvation, should both 
think and say that unbelief lies at the bottom 
of our silence and suspense. Indeed, they 
are right when they say so. They are far 
wrong when they call us unbelievers; but 
not very far from the truth when they charge 
us with unbelief! We certainly do not believe 
that we "have eternal life," when we indulge 
or express the fear of perishing. That hope, 
and this fear, are incompatible. The fear is 
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not, indeed, incompatible with faith^ but it is 
so with hope. John recognized, as true be- 
lievers, those who did not know, for a time, 
that they had eternal life ; and wrote to them 
that they " might know " that they had it. 
(i John V. 13.) But he also told them, that 
"he that feareth is not made perfect in love ; 
for perfect love casteth out (tormenting) fear." 
For our own sake, therefore, and for the 
sake of others, and "for the truth's sake," 
we are solemnly bound to cherish such a hope 
of eternal life, as shall endear the gospel to 
ourselves, and commend it to others. But 
this we never can do, if eternal life itself is 
not made the subject of deliberate and devo- 
tional contemplation. Hasty, and partial, 
and occasioUal glances at heaven, will not 
call forth strong faith, nor bring into our 
minds such "forms of glory" as can ddight 
the soul in the day of adversity, or sanctify it 
in the day of prosperity. Eternal things are 
unseen things, and therefore not to be appre- 
hended or appreciated at once. Like the invi- 
sible God, they require us to " acquaint " our- 
selves with them. Now, as it is not the vague 
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notion of God, which is afloat in the world, 
that awes or animates our minds ; but his re- 
vealed character as God in Christ, and that 
viewed in all his attributes, and often thought 
of; so it is not the vague and meagre notion of 
heaven as a mere place of safety from hell, 
that can either set our affections on things 
above, or soothe us amidst the vicissitudes of 
things on the earth. We must meditate on 
the character of eternity, as we have on the 
character of God — deeply, frequently, volun- 
tarily, if we would be influenced by it. In 
like manner, whatever love we have to an un- 
seen Saviour, was not derived, and is not sus- 
tained, from the superficial ideas of him which 
are afloat in the world ; but from views of his 
person and work, drawn from the Divine tes- 
timony, compared with the opinions of the 
apostles and prophets, harmonized with the 
songs of angels and glorifled spirits, and often 
tried upon the fears of our heart, and the 
woimds of our spirit. Thus, whatever just 
and influential estimate we have formed of the 
Divine favour, it has been drawn from scrip- 
tural views of the Divine character. We set 



28 THE DUTY Of 

oorselves to think over the character of God 
and the Lamh, until it awake some hope, and 
even some love in our minds. And now, we 
can set our knowledge of God and the Lamb 
against many of our fears and trials,, with 
some success. Qur convictions of the Divine 
wisdom enable us to wait with some patience 
for the "end of the Lord" in our trials. And 
our convictions of the Divine faithfulness^ 
keep the promises precious in our estimation, 
even whilst they are not much fulfilled in our 
experience. 

Here, then, there is some happy accordance 
between the influence which the invisible God 
and Saviour have over us, and that influence 
which they had over the first believers* We 
are, in some measure, of ''one spirit" with 
them, in bringing th& perfections of God and 
the blood of the Lamb to bear upon our hopes 
and fears. Why, then, are we so unlike them, 
in reckoning that the sufferings of the present 
time are not worthy to be compared with the 
glory which shall be revealed in us? It is 
needless to ask, why do we not "desire to 
depart and be with Christ ; " nor, why do we 
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not "groan, earnestly desiring to be clothed 
upon with our house which is from heaven ?" 
These questions would be evaded. But let us 
not evade the inquiry, — ^Why have eternal 
things such a small place in our thoughts and 
conversation, compared to the " large room " 
they had in the hearts of the primitive Chris- 
tians ? We not only can make but little 
practical use of the prospects of heaven ; but 
we are ashamed to speak, and often afraid to 
think of them. We might really dislike 
heaven, so little do we say about it ; or be in- 
different to it, so seldom do we set ourselves to 
contemplate it. 

It is not, therefore, at all wonderful, how- 
ever lamentable it may be, that we turn more 
to the doctrine • of a present Providence for 
relief in the day of trouble, than to the doc- 
trine of future glory. We have studied the 
former more than the latter. Had Providence 
engaged our attention as seldom and slightly 
as eternity has done, it would have had even 
less place in our minds, and less influence on 
our character, than eternity has. What, then, 
would be the happy effect of giving, for a 

c 3 
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time, such ** good heed " to the whole doc- 
trine of immortality, as we have done to the 
doctrines of Grace and Providence ? The re- 
velation of glory will not divert us from the 
revelation of grace. The time required in 
order to our being well informed concerning 
the crown, will not render us ill affected to- 
wards the cross. A fair and full view of hea- 
ven will not cut any of the natural links of 
life, nor alienate the heart from any of the 
duties of life or godliness. These may be 
eclipsed for a moment by the superior claims 
of eternity ; but, as in the eclipses of the sun 
and moon, the shadows will soon pass off, 
and leave all proper things in their proper place 
and power. There is no danger of so realizing 
the things which are unseen and eternal, as to 
forget the things which are seen and temporal. 
The danger is^ lest the latter di^lace the for- 
mer. 



No. II. 

THE POSSIBILITY OP REALIZING ETERNlTr. 

Whilst there is nothing we more readily 
admit than the grandeur and solemnity of 
eternity,, there is, perhaps, nothing we are more 
reluctant to dwell on. We have, indeed, no 
objection to hear, occasionally, a well-timed 
and solemB-toned appeal to the awful realities 
of eternity ; nor do we dislike those occasional 
gleams of it which flash upon our spirit when 
we are communing with God in prayer. We 
are rather pleased, than otherwise, to feel, now 
and then, that we are not insensible to the 
glories of heaven, and the terrors of hell, not 
altogether uninfluenced by them. Indeed, we 
should question both the soundness and the 
sincerity of our faith, if it never realized " th* 
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things which are unseen and eternal," except 
when it was forced to do so by ministerial and 
providential appeals. Thus the subject has 
upon its side our understanding entirely, and 
our conscience too in no small degree. 

This is, so far, well. It does not, however, 
disprove the assertion, that we are reluctant to 
cultivate realizing views of eternity. Deliberate 
efforts to acquire and keep up a solemn sense 
of eternal things are very rare ; and not at all 
equal, in kind or degree, to the efforts we make 
in order to maintain a becoming sense of the 
evil of sin^ and the necessity of holiness. We 
are even afraid of an abiding impression of 
eternity ; and suspect, if not believe, that it 
would throw a gloom over life, and turn serious- 
ness into sadness. This lurking suspicion is 
not dislodged, nor much shaken, €ven when 
we remember that it is on the bright side of 
the pillar of eternity we are invited to dwell. 
We cannot foiget that it has a dark side too, 
which may turn upon us oftener than we should 
like. And we see, with some clearness, that 
even on its bright side, we should be kept more 
familiar with death than we wish to be at pre- 
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sent. We can hardly conceive it possible to 
think much of eternity^ without thinking too 
much about death ; they are so closely asso- 
ciated in our minds. The latter appears to us 
the dark shadow of the former, even when the 
former is. brightest. 

Thus there is against the habit of looking 
daily to eternal things, all the natural and ac- 
quired fiorce of our lov« of life, and of our fear 
of deatlu The claims of immortality present 
themselves to us, pointing to the grave, and 
muttering our mortality. We believe that 
Jesus Christ brought immortality to light; but, 
somehow,, we feel that it is the king of terrors 
who holds up the prospect to us. Our " last 
enemy,'* rather than our best friend, is most 
seen, in connexion with our glimpses of the 
invisible world. 

There are also causes of celuctancej which 
are more discreditable to usi. We see, at a 
glance, that an habitual sense of eternity would 
impose and compel more self-denial, or self- 
control, or self-examination, than we altogether 
like. We feel« instinctively, that certain tem- 
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pers and tendencies, if not some habits also, 
would require great and immediate improve- 
ments, if they were confronted from day to day 
with the claims of Heaven. Every aspect of 
immortality is so full of solemn protests against 
all compromises with the flesh and the world, 
that even the most exemplary cannot but see 
clearly, and feel deeply, that they are not alto- 
gether tibat '* manner of persons " which, as 
heirs of immortality^ they ought to be. 

These are not imaginary nor slight causes of 
that shrinking from the realization of eternity 
which is so common. We are eagle-eyed in 
discerning how a habit of realizing it would 
bring all our habits — public, domestic, and 
secret — under solemn revision and stricter dis- 
cipline ; and thus, whatever is bad in our 
nature and character, as well as all that is weak 
in them, is averse to the duty, because it in- 
volves so many other duties. 

It is this, much more than the difliculty of 
forming dear views of invisible realities, that 
prevents us from looking often to the things 
which are unseen and etemaL There are> 
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indeed, mental hinderances, but they are nei* 
ther so many nor so great as the moral hin- 
derances. This is self-evident from the single 
fact, that we understand enough of the nature 
both of heaven and hell, to make and keep us 
intent upon reaching the former and escaping 
the latter* Our knowledge of them is not so 
dim nor indefinite, as to prevent us from prizing 
the great salvation. Were we, therefore, as 
intent upon present deliverance from all wrong 
habits and tempers, as upon friture escape from 
the wrath to come, we should find our know- 
ledge quite as sufiicient to induce greater 
holiness, as it is to endear the Cross. It looks 
ill, therefore, when we, who never complain, 
nor pretend, that our views of eternity are either 
too few or feeble tx> endear the atonement, pre- 
tend that we know too little of it to live under 
its direct influence. This does not teil well. 
That which binds us to the Cross, notwith- 
standing all its mysteries and all its odium, 
could not fail, if equally applied to universal 
holiness, to bind us to it also. Besides, (and 
let the &ct prevent for ever, in our case, all 
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attempts to shelter aversion under the wing of 
ignorance,) we hope to die in triumph or tran- 
quilKty, upon the faith of what we know of 
heaven, both as a state and as a place. We 
are sure, and must confess, that if we can 
only enjoy then, all that we can anticipate and 
understand now, we shall not be strangers to 
comfort t)r composure when we come to ex- 
change worlds. Away, then, with the pitiful 
pretence that our ideas of future glory are too 
indefinite to have an habitual influence upon 
our present character and spirit : they are, by 
our own acknowledgment, distinct enough, and 
numerous enough, to " turn the shadow of 
death into the morning," even when heart and 
flesh are failing. Surely, therefore, they are 
adequate, if honestly applied, to make all sin 
appear '* exceeding sinful," and all holiness 
" altogether lovely." 

Nothing is more unfounded (as will here- 
after be shown) than the pretence that we 
know what heaven is not, rather than what it 
is. This is a poor compliment to Him who 
'' brought life and immortality to light, (illu- 
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minated them,) by the gospel." It is an equally 
mean and meagre commentary on this sub- 
lime fact, to say, that the future state is chiefly 
revealed to us by negatives. Both heaven and 
hell are revealed in the same viray, and almost 
to the same extent, as the perfections of God, 
or the person and work of the Saviour. Nega- 
tives are as much used in explaining their cha- 
racter, as in depicting the invisible world ; and 
are, in general, as useiiil, on both subjects, as 
the most positive information. We might, 
therefore, just as well say, that we do not know 
enough of God or the Lamb to think mvich 
about them, as say that we know too little of 
eternal things to think much about them. We 
do not, indeed, know all the truth concerning 
either, nor comprehend all that is revealed ; 
but both are alike adapted to our capacity, 
and equally distinct. Accordingly, the claims 
of heaven upon our attention and affections, 
are as fully stated as the claims of the law or 
the gospel ; and, what is more, the claims of 
God and the Lamb are chiefly enforced by the 
glories and terrors of eternity; facts which 

D 
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demonstrate that there is no lack of light, what- 
ever lack oi looking there may be. 

It is not much wiser to refer to the weak^ 
ness of our minds, when the duty of looking 
to the things which are unseen and eternal, is 
enforced upon us. It is, indeed, very plausible, 
and seems very humble, to ask, " What can 
we make of such a subject as eternity ? We 
are lost the moment we attempt to realize it ! 
Even in its barest form — that of endless dura- 
tion — it defies all our calculations. We rare 
no nearer to the comprehension of it, whefe.we 
think of countless myriads of millions of ages, 
than when we think of countless moments. 
Like infinity, it has its centre everywhere ; but 
its circumference nowhere. What then is the 
use of trying to comprehend the incompre- 
hensible ?'* 

All this, however, is equally true of God 
and the Lamb ; but we never ask, what is the 
use of trying to realize their incomprehensible 
glories. We feel it to be both our duty and 
interest, to try what can be made of them, by 
meditation and prayer. We confess and re- 
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joice, that the Divine character sometimes opens 
on the mind, in such light and loveliness, such 
power and glory, that we are amply repaid for 
all the time, and thought, and prayer, which 
led to these discoveries. We know, that still 
brighter discoveries would be the certain reward 
of a more devotional spirit. We have told our 
souls, on retiring from some secret interviews 
with God, that they were for ever without ex- 
suse, if ever they doubted the fact or the feli- 
city of communion with God, or ever grudged 
the time required for it. Even these passing 
hints awaken recollections of times of refresh- 
ing from the presence of the Lord, which com- 
pel us to explain, ** O, that it were with me as 
in months past, when the secret of God was 
upon my tabernacle, and his candle shined on 
my head." Let, therefore, these experimental 
facts answer the question, — what is the use of 
trying to comprehend the incomprehensible ? 

Besides, what is it, in eternal glory, that is 
so very incomprehensible ? We ourselves have 
not spent so very much time or thought upon 
the subject, as warrants us to pronounce it in- 
conceivable; and the books written upon it 



40 THE POSSIBILITY OF 

are neither so many nor so meagre as to prove 
that little can be made of it. Baxter's Saints' 
Everlasting Rest, and especially his Dying 
Thoughts, are not failures. Drexelius was too 
ignorant of the gospel to succeed ; and Cay ley 
too quaint; and Welwood too fanciful. Be- 
sides, like the present little work, all these 
books are too small to determine the real ca- 
pabilities of the subject. They only prove, 
when compared with our standard works on 
other lofty topics, how little has ever been at- 
tempted on this one. Is it not evident, that if 
we had nothing more elaborate and profound 
on the subject of the Divine character and go- 
vernment ; of the glory and grace of the Atone- 
ment ; of the nature and eflfects of Divine in- 
fluence ; there would be less interest taken in 
these cardinal points than there now is ? Can 
any thoughtful man doubt, that, if Baxter's 
time and thought had been equally divided 
between eternity and controversy; Owen's, 
between it and doctrine; Howe's, between it 
and discussion ; Doddridge's, between it and 
experience; Jeremy Taylor's, between it and 
casuistry ; we should have had works on 
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Eternity, as valuable and sublime as the 
other master-pieces of these master-spirits? 
They would, of course, have all failed to 
define everlasting duration, and to specify 
the precise character of the "fulness" of 
heavenly engagements or enjoyments. What 
then? A definition of eternity would not 
be of much use, if we had one ; and, there- 
fore, the impossibility of grasping the idea 
of never-ending duration, is a poor apology 
for not trying to realize eternal things. The 
mental effort of measuring " everlasting " is 
not the exercise we are called to engage in ; 
nor is it one that could lead to any spiritual 
result, even if we were qualified to make that 
effort. '■ 

In like manner, the usual objectioiis founded 
upon the general character of invisible things, 
are more plausible than weighty. For, what 
if we cannot majp out the landscape of heaven ? 
We know that it is " Emmanuel's land," our 
** Father's house," the temple and the throne 
of " God and the Lamb." There is surely 
enough in all this, both to instruct and delight, 
however little we can make of its sea of glass 
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or its river of life. What if we ought not to 
attach material ideas to its crowns, or palms 
or harps ? They are tokens of Divine favour 
and of the joy that springs from that favour ; 
and these are ideas equally simple and sublime. 
What if we can form no idea of the precise 
order in which the " general assembly " are 
arranged around the throne ? They are around 
the throne where Deity reigns in unveiled 
glory! — a fact so distinct and transporting, 
that the mind which will dwell on it for a mo- 
ment, will feel incapable of giving a thought 
to the childish question of local arrangements. 
The armies of heaven are in the immediate 
presence of ^Hhe God of order, *^ That is 
enough. What, also, if we can form no idea 
of the precise way in which angels and the 
redeemed interchange their knowledge, and 
reciprocate their enjoyments ; nor of the way in 
which God and the Lamb communicate their 
will and feelings to both ? There is commu- 
nion between saints and angels, and between 
the Godhead and both. And, as it must be 
in a way worthy of the majesty of the Divine 
nature and character, and becoming the intel- 
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ligence of perfect spirits, questions about 
speech or language are really unworthy of such 
a subject. For, could we answer them, the 
knowledge of the forms and mediums of 
mental communication, could add little to the 
grandeur of the fact, that there is communion 
with God and with each other. What, also, 
if we can neither tell nor conceive, whether 
all things in heaven and throughout the uni- 
verse, will remain for ever, exactly as they will 
subsist at the consummation of time ; or whe- 
ther the cycles of eternity wiU witness the 
creation of new worlds, and new orders of 
beings, and the establishment amongst them 
of new systems of moral probation ? We 
know what is better, — that God will " rest in 
his hve** to all the redeemed. No event will 
ever occur to alienate his heart, or hide his 
face, or divert his attention from them. What- 
ever new creations may arise in the universe, 
they will not displace the church from her rank 
in his esteem. Whatever order of angels or 
worlds may outstrip the rest in the career of 
improvement, they will never eclipse her ; yea, 
whatever possible modification of moral go- 
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vemment may be introdaced into any possible 
creation, the mediatorial, under which the 
church of Christ was formed and perfected, 
will remain eternally the glory of the Divine 
administration. " We shall be for ever with 
the Lord," whatever other beings may be 
brought into existence ; and for ever nearest 
to him, whatever new relations he may sustain 
to new worlds. He will die no more, he lives 
for ever, and, therefore, they must be for ever 
dearest to him for whom he shed his blood. 

There may be no events of this kind to di- 
versify the ages and bliss of eternity. The 
supposition of them is not, however, rash nor 
improbable. And one thing is certain, — ^if va- 
riety ever be wanted in order to perpetuate or 
promote the happiness of heaven, there is 
space enough in infinity for all the worlds and 
systems which Omnipotence can create, should 
every age of eternity be marked by a new crea- 
tion as vast as the old. 

But to close this series of question, — what 
if we cannot now realize either the precise 
kind or degree of our knowledge in heaven ? 
We are sure that it will be satis^tory, both in 
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kind and degree. It will impart and prolong 
" fulness of joy ;" — and what more could we 
wish ? We naturally advert, when we think 
of heavenly knowledge, to the mystery of the 
Divine essence ; and wonder whether we shall 
understand the unity of the Trinity. Few, 
perhaps, have felt more curiosity on this point 
than myself. I have so often dwelt upon this 
question, that I am actually ashamed of the 
degree in which it has occupied my attention. 
For, however desirahle or pleasing it might he 
to understand this mystery, it is self-evident, 
when we pause to reflect, that even the perfect 
knowledge of it could not add much to our 
enjoyment. It would rather gratify our curi- 
osity than increase our happiness. Indeed, its 
moral hearings upon present or future hliss are 
any thing hut ohvious. Not that I am indif- 
ferent to such knowledge, nor underrate it; 
hut when I ask myself, how it would profit 
me, I must say that I cannot answer the 
question. I cannot hut see, that even if I 
understood all mysteries, and this one most, 
I should still have to find my happiness in the 
character of God. The comprehension of 
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his essence, however full and clear, could not 
answer the same moral purposes as the com- 
prehension of his love, his wisdom, or his 
faithfulness. And as there is no douht but 
these will be known and enjoyed in perfec- 
tion, I must say to myself and to others, that 
we should sustain no spiritual loss were this 
mystery to be as eternal as it is now entire. 

I do not, however, think that it will be so. 
The assurance that " we shall know, even as 
we are known," pledges, if not open vision on 
the subject, such a degree of light as shall 
render the union of Father, Son, and Spirit, 
in the one Godhead, as obvious as the union 
of soul, body, and spirit in our own one per- 
son. But as .it will not be from knowing the 
points where the latter blend, nor the nexus 
of their unity, but from the intellectual and 
moral powers thus produced and perfected ; 
so, whatever be the light thrown upon the 
unity of the Trinity, our chief confidence and 
delight in the Godhead must spring from its 
moral perfections, and not from its physical 
properties. In a word, — we shall know all 
that finite intellect can enjoy or bear ; and, 
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surely, there is range enough in that wide and 
warm circle or light, to render the anticipation 
of the perfect day of eternity equally pleasing 
and profitable. 

Thus there is really less difficulty in con- 
ceiving of invisible things, than appears at 
first sight. The current objections against 
trying to realize them are not so formidable, 
as they are plausible. They are, in fact, rather 
the suggestions of slothf than the convictions 
of reason ; and far less derived from baffled 
eflfort to comprehend, than from reluctance 
to meditate. 

I must now say distinctly, that I have a 
very mean opinion of all the ordinary excuses, 
put forward to palliate or explain the slight 
attention given to eternal things. I feel thus, 
especially, in reference to the wrath to come. 
When that is dwindled into a question about 
the materiality of everlasting burnings, both 
the head and the heart do themselves little 
credit. For, whatever unquenchable fire, or 
the deathless worm, may literally mean, they 
can mean nothing good, — nothing easy, — no- 
thing temporary. Besides, to a mind rightly 
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exercised and disposed, there is surely more 
than enough to awe it, and to fix its awe, in 
the single fact, that hell is "the wrath of 
God and the Lamb." There can be no great 
soundness of judgment nor justness of feeling, 
where the impression of this solemn fact is 
defeated or weakened by curiosity. It does, 
therefore, appear to me one of the deceits of 
the human heart, if not one of the wiles of 
Satan, when our thoughts entangle themselves 
with the minute details of future misery, and 
thus escape from the awful and obvious truth, 
that it is "everlasting destruction from the 
presence of the Lord, and from the glory of 
his power." Yes ; hell is this, whatever else 
it is, and whatever else it is not. Of what 
consequence then is the question, what else is 
hell, seeing it is thii? O, did we estimate 
things according to their real or their relative 
importance, there is in this one view of the 
wrath to come, such definite and appalling 
terrors, that even a momentary glance at them, 
if given daily, could not fail to keep us fleeing 
from that wrath, and clinging with a death- 
grasp to the Cross, as the only refuge from it. 



No. III. 

THE EXCUSES FOR NOT REALIZING 
ETERNITY. 

However natural it may be to prefer the 
prospect of immortality to the horrid idea of 
annihilation, it is certainly neither natural nor 
common to think often of immortality. It is 
not so attractive to us as annihilation is re- 
pulsive. We dislike the bare idea of coming 
to such an end as " the beasts which perish ;" 
but we do not, proportionably, hve the bright 
hope of being " as the angels of God in heaven." 
We do not turn to the latter with the prompt- 
ness or spirit, that we turn away from the former. 
Indeed, our reluctance to speak or think much 
of immortality is almost as great as our aversion 
to annihilation. This is a strange inconsistency ! 
We loathe the extinction of our being, and yet 
shrink from dwelling on the eternity of it. This 
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would be very inconsistent, even if the gospel 
did no more than proclaim redemption from 
the hell it reveals, without at all describing the 
heaven it promises. Mere escape from ever- 
lasting misery, to eternal life of any other kind, 
and in any other place, would deserve more 
consideration than we usually give to our 
" Father's house." O, yes : were we never to 
see God as he is, nor the Lamb in his essential 
glory ; never to see the throne or the temple 
of Deity ; never to behold one angel, nor to 
hear one anthem of the heaven of heavens ; 
even the bare prospect of not being under the 
wrath of God and the Lamb, would be worth 
more attention and gratitude than we com- 
monly pay to the fiill-orbed prospect of being 
for ever with the Lord, and with all who are 
the Lord's. Indeed, if the gospel were utterly 
silent on the subject of heaven, and said no- 
thing else to commend or enforce its own 
claims, but just that, by believing and obeying 
it, we should escape the abode of " the devil 
and his angels," it would be glad tidings of 
great joy, and worthy of all acceptation. But 
this is not the gospel, nor yet like it. It opens 
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heaven as fully as it uncovers hell. It says 
quite as much to render heaven alluring, as to 
render hell alarming. 

It is not, therefore, owing to any defect in 
bliss or glory, nor to any deficiency of infor- 
mation concerning them, that we meditate so 
seldom and slightly upon them. The Old 
Testament saints, who knew far less of these 
eternal realities than we do, realized them far 
more than we do. This is no gratuitous com- 
pliment to their heavenly-mindedness. God, 
who cannot lie nor err, has expressly testified 
that their life and conversation " declare 
plainly" that they desired " a heavenly coun- 
try," and "looked for a city which hath founda- 
tions, whose builder and maker is God." Why 
is it, then, that, in general, we are reluctant to 
dwell upon the prospects of a glorious immor- 
tality ; and that we require to plan, and watch, 
and pray, and resolve, before we can at all 
enter into the spirit of heavenly contemplation ; 
and, that we do not always succeed, even when 
we make an effort to pass within the veil ? It 
is very pitiful when this question is answered 
by the cold remark, " We know too little of 
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heaven to think much about it. We rather 
know what it is not, than what it is. It is 
chiefly described by negatives," Negatives !" 
True ; but they are glorious negatives. No 
night! no death! no sin! no sufifering or 
sorrow ! This is what heaven is not. And is 
all this too little to famish matter for frequent 
and profound meditation? Sin cannot be a 
very oppressive burden to the mind that takes 
no pleasure in contemplating eternal freedom 
from the very being^ as well as from the love 
and power of sin. Ignorance and liability to 
mistake and err, cannot be very irksome to the 
mind that is not delighted with the prospect of 
seeing " face to fece " all the things which we 
'' now see through a glass darkly." Pain and 
death cannot be much felt or feared, nor the 
vicissitudes of life much reckoned on, where 
the prospect of " no more curse" has little or 
no attraction. It is, therefore, very pitiM, 
when the negatives of revelation are appealed 
to, as reasons for not looking much to the 
things which are unseen and eternal. Were 
any of the lowest of these negatives to become 
true of any place in this world, that place 
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would soon be attractive and popular. The 
discovery of a country in which there was no 
pain, or no sickness, would be the theme of en- 
thusiastic congratulation. Such a place would 
soon be crowded ; and even those who stayed at 
home would be unable to forbear from thinking 
of it, although it were described only by nega- 
tives. Such a negative as "no suffering," 
would be held to be a positive good, and be 
hailed with general gratitude. And, as heaven 
i^ the entire and general negation of all evil, 
natural and moral, they evince little mind, and 
lisss conscience, who excuse their inattention to 
it by the pretence, " that we know what it is 
not, rather than what it is." 

It is also common to put forward a better 
excuse in a worse form ; because an unscrip- 
tural form. How often are both speaking and 
thinking, abruptly broken off, by quoting the 
words of Paul, " Eye hath not seen, nor ear 
heard, neither have entered into the heart of 
man, the things which God hath prepared for 
them that love him." This too is pitifiil, whe- 
ther it arise from ignorance or inattention ; for 
Paul immediately adds, " But God hath le- 
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vealed them unto us by his Spirit,** 1 Cor. ii. 
9, 10. This the apostle repeats with triumph : 
" Now we have received not the spirit of the 
world, but the Spirit which is of God, that we 
might know the things which are freely given 
us of God ; which things also we speak." So 
far, therefore, is the apostolic argument from 
being an apology for not attempting to realize 
heaven, that it is, in fact and intention, a strong 
reason for looking much and often to the joy 
set before us. Well might Baxter say, 
" Think on the joys above as boldly as Scrip- 
ture hath expressed them. To conceive of 
glory, only as above our conception, will beget 
little love ; or, as above our love, will produce 
little joy." Baxter, indeed, knew well, and 
Paul knew perfectly, that *' the things which 
God hath prepared for them that love him** 
surpass all knowledge and comprehension : but 
they knew, also, that God had revealed these 
things as freely and fully as they were utterable 
by words, or could be made intelligible by 
images ; which is just as far as a revelation of 
them could go : and, therefore, these holy men 
found in this, inspiring reasons for frequent and 
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rapturous contemplation of the saints* ever- 
lasting rest. 

This case is similar to that of the love of 
Christ. It "passeth knowledge" in its breadth 
and length, its depth and height ; but that is 
not held to be a valid reason for not trying to 
" comprehend" it. Accordingly, when we do 
try, we do comprehend enough of its " breadth," 
to see room for ourselves; enough of its 
" length," to see residence for ourselves ; 
enough of its " depth," to see sripport for our- 
selves ; enough of its ** height," to see security 
for ourselves. Or, if at any time, or even often, 
we fail to see all this in the dimensions and 
duration of the love of Christ, we feel that the 
failure is owing to our own blindness or un- 
belief, and not to any defect in his love. Be- 
sides, its incomprehensibleness is felt to be a 
part of its glory. We understand and enjoy 
it most when we are constrained to say, " It 
passeth knowledge!" When Paul uttered this 
exclamation, and its emphatic accompaniments, 
he saw more of the wonders of redeeming love 
than he had ever seen before. His mind 
was out amongst its immeasurable glories, as 
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Newton's was abroad in the universe, when he 
said it was unsearchable. This, in Newton's 
lips, was not the language of ignorance, nor of 
disappointment. He saw the distant and 
dazzling points at which the universe became 
unsearchable ; and never knew nor enjoyed so 
much, as when he thus felt, through all his 
soul, that it " passeth knowledge." In like 
manner, Paul saw the point of breadth, the 
point of length, the point of depth, the point 
of height, at which the love of Christ, like the 
spaces of infinity, surpasseth comprehension. 

So it is with the glories of heaven. Enough 
may be discovered by devotional meditation, 
to fill the heart with a "^oy full of glory ;" 
and that joy vdll overflow whenever it is really 
" unspeakable." There is, therefore, no such 
lack or indefiniteness of information, as would 
excuse inattention, or as should discourage 
efibrt. Behold, in revelation, " a ladder set 
upon earth," and the top thereof reacheth " to 
heaven ;" and we, though not angels, may 
ascend and descend on it with perfect safety 
and daily advantage. It was not on this lad- 
der that the Mystics ascended. 
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Is it, then, because we deem it unnecessary 
to our safety or comfort, that we set apart so 
little time for heavenly meditation ? Are we 
influenced in this by the conduct of others ; 
and because so few seem heavenly-minded 
until they are dying, do we think it enough to 
be neighbour-like ? Do we ever, to avoid the 
trouble of retiring to meditate on heaven, try 
to prove that it is not necessary unto salvation 
to be heavenly-minded ? Are we rather pleased 
with, than ashamed of, the bald logic which 
could make it quite plausible, that a man may 
get to heaven at last, without thinking much 
about it by the way ? Are we at all inclined 
to play off any of the doctrines of grace against 
the necessity of setting our affections on 
" things above ?" 

These questions are not so numerous or 
varied, as the ways in wMch the human heart 
tries to evade the claims of God and eternity 
upon its affections. It can play both dex- 
trous and desperate games of hazard, when it 
is unwilling to yield to Divine authority. Some 
persuade themselves that there is no hazard 
even in allowing an imiaoi«i\ia)a\\.oi\s&a ^» 
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stand out against the law of God. Now, this 
we durst not allow in ourselves. This we 
brand with the deserved and disgraceful name 
of Antinomianism ; the mark of the modem 
" beast and false prophet,'* whether blazoned 
on the "forehead," or hid in the "hand." 
There are, however, " lusts of the mind," as 
well as lusts of the flesh ; and the desire to 
reserve the great bulk of our spare time for 
thinking and speaking of earthly things, is one 
of these mental lusts. The desire to have 
things right between God and the conscience, 
without the trouble of keeping them right, is 
another. Impatience to quit the closet is a 
third. Drawing in, or checking, those lines of 
thought which lead direct to eternity, is a 
fourth. Now, although none of these lusts of 
the mind amount to Antinomianism, there is 
enough of sin in them to make a conscientious 
man afraid and ashamed of them. We, there- 
fore, ought not to parley with the mean ques- 
tions, how little heavenly meditation is com- 
patible with not risking heaven ; or, how much 
may we " mind earthly things," without miss- 
ing eternal things at last? These are cal- 
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dilations which the Searcher of hearts must 
despise, as dishonourable to himself, and as 
discreditable to those who are bound to please 
him. For how can we please him, if we take 
little or no pleasure in the eternal weight of 
glory, which he has prepared for, and revealed 
to, them that love him ? 

Consider; we profess to have " like precious 
faith " with them who first loved God. Now, 
they could say, " Our conversation is in hea- 
ven." Their apostolic teachers could say of them, 
" Ye took joyfully the spoiling of your goods : 
knowing, in yourselves, that ye have in heaven 
a better and an enduring substance." Now, 
as we allow, and even try to make our faith 
go all the length that theirs went, in relying 
on the Saviour, and in depending on the Holy 
Spirit, and in following practical holiness, why 
not allow and employ it to be " the substance 
of things hoped, and the evidence of things 
not seen ?" Hear how God appeals to us on 
behalf of this duty ; "If ye be then risen 
with Christ, seek those things which are from 
above, where Christ sitteth at the right hand 
of God. Set your afiections on things above, 
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not on things on the earth." This spiritual 
command is as authoritative as the moral com- 
mand annexed to it, — "Mortify your mem- 
bers which are upon the earth." (Col. i. 1 — 5.) 
Now, this moral command, so far as it regards 
the lusts of the flesh, we revere and obey. It 
is writteu upon our hearts as with the pen 
of a diamond. We deprecate and loathe any 
sophistry that would relax its authority over 
us, or soften the aspect of incontinence. This 
is as it should be : but why should the spiritual 
command be less heeded, or the neglect of it 
be less feared ? It rests upon the same high 
authority, and is equally explicit. Its sanc^ 
Hon, also, although it do not sound so awfully, 
is not less solemn than that of the former. 
The Saviour enforces heavenly-mindedness 
thus ; "for where your treasure is, there will 
your hearts be also :" a consideration not less 
awM, when duly weighed, than the " wrath" 
threatened against the unclean; for if the 
" heart" be set on earthly things, the issue 
will be fatal to the soul. 

It is easy to say, and to prove by words, 
that there is no comparison between sensuality 
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and eaTtMy-mindedness, in point of guilt. 
This is quite true, in more senses than one. 
It is, however, equally true, that there is much 
comparison between them in point of tendency. 
Accordingly, worldliness ruins quite as many 
as profligacy, if not more. It is equally power- 
ful, and more plausible, in diverting the mind 
from God. It leaves as little room or relish in 
the heart for secret devotion, as vice can do. 
The sensualist is afraid to be ahne with God; 
and the worldling grudges the time, and dis- 
likes the duty. In a word ; as it is expressly 
declared that the sensual have not ** the Spirit," 
so it is, that "if any man love the world, the 
love of the Father is not in him.** 

It is not intended by these remarks to con- 
found even a low degree of heavenly-minded- 
ness, with this love of the world. The former 
may co-exist with both the love and the fear 
of God for a time. A renewed mind is not a 
heavenly mind at once, nor always soon : but 
whilst this is readily granted, it is not less true, 
that a renewed mind can only prove its renewal 
to itself, by trying to set its affections on 
things above, as soon as the iveee^«^\?s ofl^wss^ 

¥ 
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SO is proved to be imperative ; for to give our- 
selves full credit for being "bom of God," 
whilst conscious of a wilful outstand against 
this Divine command, would be both imprudent 
and presumptuous. Something must be, and 
will be done, in this matter, by an honest con- 
vert, that he may have a good conscience to- 
wards God in heavenly things, as well as to- 
wards man in earthly things. Much will not 
be done, however, until he is as fiilly per- 
suaded of the advantage^ as of the necessity 
of heavenly-mindedness : for where it is to 
begin, after we have gone on pretty well foi 
years without it, it is not easy to see the usi 
or the benefit of it. Indeed, at first sight 
there seems more advantage to be derived fi-om 
cultivating the practical virtues more carefully 
than from thinking often about heaven. And 
there is much weight in the question, — Is not 
practical godliness the best preparation for 
heaven ? The man who denies or doubts this 
does not understand the design of the gospel. 
"The grace of God that bringeth salvation,*' 
bringeth it, " teaching us, that, denying all 
ungodliness and worldly lusts, we should live 
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soberly, righteously, and godly, in this present 
worid.*' But this is not all that it teaches us: 
all this is to be done, Paul says, " looking for 
that blessed hope, and the glorious appearing 
of the great God and our Saviour Jesus Christ." 
(Titus ii. 13.) Looking heavenward is, there- 
fore, as' much one of the lessons which grace 
teacheth, as looking well to our moral conduct 
is another; and a habit of both is equally 
taught in the gospel. Accordingly, they will 
be found, on due examination, to be mutually 
necessary and useful to each other. Indeed, 
there can be no heavenly-mindedness, where 
there is little practical godliness. The man 
who is not both sober and honest, is unable to 
realize eternal things, so as to derive any enjoy- 
ment irom them. There is a flaming sword 
between him and the "tree of life," which is 
in the midst of the paradise of God." It is 
quite unnecessary to caution him against devot- 
ing too much of his time or thought to the 
contemplation of future glory. His thoughts 
run in the opposite direction, when they are 
forced in amongst invisible realities. 

On the other hand, however, \t\^ e,o^^^ 
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true, that, without "looking for the blessed 
hope " of eternal life, there will be no eminent 
godliness. There may, indeed, be honesty, 
and sobriety, and benevolence, maintained^ 
without much distinct reference to heaven; 
because these duties bring a daily reward, by 
increasing the comfortableness of the comforts 
of life. There are, however, duties, and those 
of equal importance too, which cannot be well 
discharged without a considerable degree of 
heavenly-mindedness, because their rewards 
are remote. The religious education of a 
family is one of these duties. Parents, who 
are content to let recollections of eternity come 
and go as may happen, and who take no pains 
to keep the light of eternity upon their domes- 
tic responsibilities, will neither do nor care 
much for the spiritual welfare of their chil- 
dren ; but will also content themselves with 
the negative virtue of not setting a bad exam- 
ple before their offspring, and with the cheap 
discipline of an angry reproof, or a hasty pun- 
ishment. In such families, also, nothing will 
be done to make servants wise unto salvation, 
except allowing or requiring them to attend 
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public worship once on the Lord*s-day. In 
like manner, where there is no habitual sense 
of unseen realities kept up, there will be no 
habitual effort to glorify God, by trying to do 
good to the souls of the poor and the perishing. 
Relief may be sent to the poor, and visiting 
societies supported for the spiritual benefit of 
the sick ; but personal exertions to win souls 
will not be. made, by any one whose personal 
piety has but little daily reference to eternity. 
Nor are these the only duties which cannot 
be well discharged without some heavenly- 
mindedness. The Scriptures will not be much, 
nor very devotionally searched, if we lose sight 
of the " eternal life " which they reveal. Se- 
cret prayer will not be very solemn nor con- 
stant, if we confine our attention to our imme- 
diate spiritual wants ; for whatever truth there 
may be in the religious proverb, (and there is 
much,) that " dying grace is for a dying hour," 
it is equally true, that if grace to live well is 
not sought with an express reference to dying 
wellf it will not be earnestly nor often sought. 
He will pray most in secret, and with most 
pleasure, whose closet is, as it were, a little 

F 3 
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nook of the heaven of heavens, partitioned off 
for communion vdth God, and whose times of 
retirement are regarded as portions of eternity. 
And there is special need, that the family altar 
should actually lean on the eternal throne ; 
there is such danger of becoming formal and 
dull in domestic worship ! 

The advantages of heavenly-mindedness 
are not, however, confined to the duties of 
godliness : they extend also to religious enjoy- 
ments. Now, a ** good hope through grace," 
is an enjoyment which we prize highly, and 
pray much for ; because we find that we can- 
not go on well without it. We feel with Paul, 
that hope is the very " anchor of the soul.* 
We call it emphatically, ** our sheet anchor ;" 
nor is there any impropriety in thus strength- 
ening our sense of its importance, by the best 
form of its consecrated image. It would, 
however, be better to familiarize ourselves with 
the scriptural use of this fine image. Now, 
Paul says, that the anchor of hope " entereth 
into THAT within the veil; whither the fore- 
runner is for us entered, even Jesus." " That, 
— within the veil," is evidently heaven. It is, 
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therefore, when hope (like an anchor passing 
through the veil of the waters until it lay hold 
upon the channels of the waters) passes into 
heaven, that it hecomes an anchor of the soul, 
** sure and steadfast, " and thus furnishes 
** strong consolation." (Heb. vi. 19, 20.) If, 
therefore, we would enjoy or maintain a good 
hope through grace, we must make it to enter 
within the veil, not only when our souls are 
tempest- tossed, but also when there is " a great 
calm.** Indeed, we shall not be able to use it 
as an anchor, in the storm, if we do not use it 
in the calm. Accordingly, those who use it 
rather as ballast to their character, than as an 
anchor of the soul, find, in the hour of tempt- 
ation and trial, that they cannot cast it within 
the veil. They try ; but it will not take hold 
of " THAT ** which is within. Their hope drags, 
like an anchor on bad moorings. Not, indeed, 
that using it as ballast to the character, is the 
cause of this. Hope should, yea, must, be 
employed to steady the life, as well as to cheer 
the heart. It will, however, be unable to enter 
within the veil, whilst all without the veil is 
dark and threatening, if it do noX. ^.ccn^sJu^ks. 
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itself to enter when all without is tranquil. 
Our souls must send hope heavenward, even 
when they least need the consolation, if they 
would stand prepared to enjoy that consola- 
tion when they most need it. 

The spirit, although not the form, of these 
hints, is equally applicable to the enjo3rment 
of peace of conscience. This, also, is vety 
dear, and justly so, to all true believers ; and, 
like every other spiritual joy, it has both its 
source and centre in the Cross of Christ. 
But whilst it was the blood of Christ that 
made peace, and whilst it is faith in that 
blood which brings peace into the conscience, 
it is heaven which tests our peace in believing, 
and shows " what sort it is :" for if it will not 
bear to be confronted with heaven, it is not 
such a peace as the atonement is calculated to 
afford; and, therefore, not such as should 
satisfy us. Nothing, however, is farther from 
my intention, in these remarks, than to insin- 
uate that there is no faith in the atonement, 
when there is no assurance of eternal life, or 
whilst heaven is not directly contemplated. 
There is much evidence of true faith, when a 
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conscience, once burthened with guilt, and * 
agitated with fear, is so tranquillized by scrip- 
tural views of the Cross, that the believer is 
both able and willing to engage in all the ordi- 
nary duties of life with composure and deter- 
mination. This is as truly " the work of faith," 
and as properly so, as any effort to set our 
affections on things above : for we belong to 
time as well as to eternity ; to this world, as 
well as to that which is to come; and are, 
therefore, equally boimd to discharge the du- 
ties of both. It would, therefore, be decidedly 
wrong to form a habit of so contemplating 
heaven, as if we were just about to leave the 
world. This is not what is wanted. It is, 
however, necessary, as we know not when we 
must leave the world, that our faith should 
often try how our peace will stand the test of 
a steady look at heaven. Let it, by all means, 
look at the duties of life and godliness ; and 
observe well, how it is affected by them; 
and let all its holy influence upon them be set 
down as proof of its being " the peace of God," 
which springs from faith in Christ. It must 
not, however, be allowed to stoi^ \vet^% ^^«. 
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peace must be frequently confronted with 
heaven also, if we would have it to " keep our • 
hearts and minds " truly happy. For, as there 
must be something wrong or defective in it, if 
thinking of eternity disturbs it ; so our own 
consciousness of this disturbance must create 
a suspicion that we may have no peace, when 
we are compelled to think of eternity : for if 
the prospect agitate us, how must the reality 
overpower us on our death-bed! Whereas, 
by seeking, from day to day, a peace which 
shall " reign imto eternal life," as well as 
sweeten our temporal life, we shall do best for 
both worlds. 

It is now easy to see how heavenly-minded- 
ness must maintain and promote love to the 
Saviour. We often lament the coldness and 
deadness of our hearts towards Him. There 
are few prayers that we utter so fervently, as 
that of Watts : 

" Come, Holy Spirit, heavenly Dove, 
With all thy quickening powers ; 
Come, shed abroad a Saviour's love, 
And that shall kindle onrs I'* 
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Well, the Spirit we thus invoke, works by 
means. He quickens by quickening motives ; 
and one of them is, the hope of glory. Now, 
this he employs so much for kindling love to 
Christ, that one of his own titles is, '* the 
earnest of the inheritance" in heaven. By 
trying, therefore, to set our affections on things 
above, we are taking the most natural way, 
and the most spiritual too, of setting them 
upon the Saviour himself. Indeed, it is im- 
possible to love him as we ought, or even as 
we might, without contemplating frequently 
both the wrath to come, from which He deli- 
vers ; and the glory to come, which He has 
prepared. 




No. IV. 



NOMINAL FAITH, FROM NOT REALIZING 

ETERNITY. 

What ought believers, and especially minis- 
ters, to think of that national faith which 
Christianity has obtained in this country ? 
Any zealot can despise it; and any theorist 
expose its defects. Both, however, would be 
startled, were the national li^th transferred 
from Protestantism to Popery, or to Deism, or 
even to Socinianism. Such an apostasy would 
be appalling, even to those who brand popular 
faith, as absolute unbelief. They would be 
the first to proclaim its guilt, and to predict 
its punishment. National faith is not, there- 
fore, a worthless nor a useless thing. Even 
nominal Christianity is infinitely preferable to 
real infidelity. The latter would throw back 
the moral character of the country, and render 
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salvation impossible ; whereas the former, with 
all its awful defects, — and they are as enor- 
mous as numerous, — maintains many virtues, 
and helps to keep the golden candlestick of the 
gospel in Britain. 

Is there, then, no faith at all in this popular 
belief? However this may be, there is as 
much truth passed into currency, as keeps 
popular feeling hostile to Popery and Soci- 
nianism. Public opinion is against the great 
heresies, both of ancient and modem times. 
Indeed, except in a few obscure places, it is 
impossible for any minister to speak more 
Jiighly of the glory or the grace of the Saviour, 
than the public mind would bear. Neither 
the " Amen," nor the " Alleluia," of the people 
would be withheld from the loftiest form of 
his worship. 

Such being the sober and familiar facts of 
the case, that man's orthodoxy ought not to 
be suspected, who ventures to doubt the wis- 
dom of despising and denouncing national 
faith. He ought, at least, to obtain a fair 
hearing, even when he hazards the assertion, 
that exposures of its defects and ^Wfijci\&^ -ax^ 
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not the only nor the best means of removing 
them. It is as easy, as it is true, to tell nomi- 
nal believers, that they do not understand nor 
love the gospel which they profess to believe ; 
that they have no spiritual discernment of its 
glory, and no humbling sense of their need of 
its grace. This, alas, is the fact; but the 
question is, why is this the case ? It is easy 
to say, because they do not seek to be taught 
by the Spirit of God. This also is only too 
true ! But here, also, the question, ** Why is 
this the case ?" is necessary. Why are the 
generality so insensible of their need of Divine 
teaching, and so averse to pray for it ? Here, 
again, it is as easy, as it is true, to say, that 
they love the world so much, and sin so well, 
that " the things of the Spirit are foolishness" 
to them. Still the question returns. Why do 
they so love the world and sin ? Now when we 
say that such is human nature, whilst unre- 
generate, we ought to remember, that such was 
our nature, and that of all believers, before 
conversion. What, therefore, was the grand 
consideration which the eternal Spirit employed 
for changing our nominal belief of the gospel 
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into cordial faith ? What gave that force to 
truth ; and that effect to trials ; and that 
power to conscience ; and that aspect to sin ; 
which arrested our unhelief, and decided our 
character ? The Christian, who will examine 
this matter duly in his own case, will find that 
it was the weight of eternity which turned the 
scale. ' And if he will pass from his own case, 
to that of the first Christians, he will find, in 
a more remarkahle degree, that it was hy mo- 
tives drawn from all the heights and depths of 
eternity, that the Holy Spirit won faith to the 

Cross. 

Now, if this he the historical and experi- 
mental fact, is it not both self-evident and 
certain, that nominal belief must prevail, until 
eternity is brought to bear more fully and 
frequently on the public mind ? Are we wiser 
than Christ and the apostles, that we deal so 
much in exposures of defect and fallacy in 
nominal faith, and so little in manifestations of 
eternal things ? Are we so ignorant of human 
nature, as to imagine that the way to set men 
right, is to prove that they are wrong ? Un- 
masking and analyzing character, priucii^le^ 
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and motives, formed, indeed, a special part of 
the Saviour's ministry. He never met the 
scribes or the pharisees, without exposing both 
their hypocrisy and self-righteousness. But, 
whilst this is true, it is equally true that all 
this was done in direct connexion with eternity. 
Their h3rpocrisy was laid open and lashed, not 
chiefly by contrasting it with the sincerity of 
the pious, but by kindling upon it '* the damna- 
tion of hell.*' Their boasting righteousness 
was weighed, and found wanting ; but not in 
the scales of comparison only, nor in the scales 
of law chiefly, but in those of judgment and 
eternity. Every thing was brought to an 
eternal issue, and kept in the full blaze of 
heaven's glories, or of hell's flames. Thus 
the Saviour gave the scribes and pharisees 
something more to do, than to mark how their 
spirit differed from that of the penitent and 
the himible; he made them notice and feel, 
how it differed from all that constitutes meet- 
ness for heaven, and how it breathed " the 
savour of death unto death." 

This characteristic of the Saviour's ministry 
may be traced in all his sermons to all classes. 
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Everlasting life, or everlasting misery, is al- 
ways the great motive by which he enforces 
every duty ; and the only motive by which he 
enforces faith. Indeed, it might have been 
with an express reference to the mere moral 
reasonings of the present day, and as a standing 
protest against them, that he ran all his les- 
sons into eternity. When he argues against a 
besetting sin, he spends no time in proving its 
baneful influence upon personal or domestic 
happiness ; but appeals, at once, to the final 
result of indulgence, "everlasting fire." Matt, 
xviii. 8, 9. In like manner, when he enforces 
mutual forgiveness and forbearance on his dis- 
ciples, no time is lost in shifting these duties 
through all the signs of the zodiac of propriety ; 
but an unforgiving servant is placed at once in 
the hands of " the tormentors," and the disci- 
ples told, " So likewise shall my heavenly 
Father do also unto you, if ye from your 
hearts forgive not every one his brother their 
trespasses." If it is only the calling of oppro- 
brious names, he approaches the sin without 
any circumlocution, and says, " Whosoever 
shall say. Thou fool, shall be in. dasv^x ^IV^ 
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fire." If it is but one member of the body 
that requires to be mortified, he threatens the 
" whole body " with hell, unless that member 
be crucified. '* This is not the manner of 
man, O Lord God!" It was, however, the 
Saviour's manner of enforcing faith and obe- 
dience ; and the effect of it was — the preven- 
tion of nominal belief, or the speedy detection 
of nominal believers. Under the ministry of 
Christ, men had to believe for eternity, or not 
at all ; for he kept all truth and duty for ever 
upon the battlements of heaven, or upon the 
brink of hell. So did his apostles. The first 
and the final appeals of both, on behalf of 
faith and repentance, were, invariably and di- 
rectly, to " the powers of the world to come.** 
The consequence was, as has been already 
stated, that nominal faith did not prevail. 
It had no leader to rally under. There was 
no apostle of the Lamb afraid to mention hell 

" To ears polite." 

Those who said, "I am of Paul, and I am 
of Apollos," did not avow this preference, 
because of any difference of doctrine or spirit 
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between these preachers, on the subject of the 
wrath to come. Both, " knowing the terrors 
of the Lord, persuaded men/' and wielded 
these terrors with equal frequency and fidelity. 
Neither of them was an " awftil preacher," 
in the sense of being unfeeling, or clamorous 
in proclaiming the wrath to come. They had 
weighed finat wrath too deeply, and they be- 
lieved it too firmly, to brawl or rave when they 
denounced or described it. They did, how- 
ever, both describe and denounce it. It was 
not hushed up, nor hurried over, in their 
sermons. It was not, indeed, dwelt upon, 
nor unnecessarily dragged into their ser- 
mons ; but, when it was brought into them, 
it came as *^ the wrath of God and the 
Lamb ;" — a solemn, settled, and eternal reality ! 
Those who heard Paul say, " Indignation and 
wrath, tribulation and anguish, on every soul 
of man that doeth evil," durst not have said 
that Paul was in Si passion. However any one 
shrunk or shuddered, no one could calm his 
fears by charging the apostle with heat or 
harshness, when he exclaimed, " The Lord 
Jesus shall be revealed from heaveiv mlV^Vsa& 
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mighty angels, in flaming fire, taking ven- 
geance on them that know not God, and obey 
not the gospel of our Lord Jesus Christ," 
This, if even uttered in thunder, outspake, 
like the Sinai trumpet, all the thunder, and 
outshone all the lightning, of voice or visage, 
which could accompany it. It might be 
braved by the reckless, and disbelieved by the 
sceptical; but it could not be evaded nor 
evaporated, by those who trembled, by the 
stale pretence of undue warmth or savage 
ferocity. It is as much too solemn to be 
passion, as is the thunder of the heavens to 
be noise. This description of the coming of 
Christ, to punish " with everlasting destruc- 
tion," must have been uttered almost as so- 
lemnly as if Paul, in the presence of it, had 
said, " Behold, he cometh." 

Now, of this manner and spirit of preaching 
" eternal judgment," there is by far too little 
in the present day ; and the prevalence of no- 
minal fedth is the proof and the effect of the 
deficiency. Men could not remain at ^' ease 
in Zion," in such numbers, and so long, if 
the tenors of the Lord were rightly used " to 
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persuade men." They may be often and aw- 
fully employed to terrify men ; and yet pro- 
duce no effect, or only a bad effect. Harsh 
denunciations of wrath are just as likely to 
harden the conscience, as silence on the sub- 
ject of hell is to lull conscience asleep. Ac- 
cordingly, it is no uncommon thing to find 
hell least feared where it is most familiar. 
This is only what might be expected. The 
terrors of the Lord, if not used for persuasion, 
and in a persuasive spirit, will be resented or 
ridiculed. The gospel, however, can neither 
be preached nor believed withouf the use of 
them. It is not the ''great salvation" that is 
proclaimed, when heaven only is opened and 
offered. That is, also, a salvation from hell ; 
and, therefore, it is compromised and misre- 
presented, whenever the wrath to come is less 
exhibited than the glory to be revealed. It is 
even defeated^when that wrath is reluctantly, 
or hesitatingly, or but slightly hinted at ; for 
any appearance of faltering or fearing, in the 
proclamation of it, hinders the belief of it ; 
and thus prevents the belief of the gospel. 
For no man does or can believe the gospel^ 
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until he believe that he is in danger of perish- 
ing eternally. Now, although the frequent 
pressing home of that danger is not the best 
way of producing the belief of it ; slight re- 
ferences to it are sure to prevent the fear of 
perishing ; because their slightness is held to 
betray the same doubt or dislike, on the part 
of the speaker, as is felt by the hearers. They 
interpret the reluctance to touch the subject, 
and the haste to leave it, and the pain evinced 
while naming it, as signs of secret disbelief ; 
or regard them as transcripts of their own sus- 
picions and aversion. And, if they see that 
they are humoured, and almost countenanced 
in their dislike of the subject, by the way in 
which it is hurried over, they will soon justify 
that dislike. 

O, what wisdom ! what prudence ! is re- 
quisite, in order to preach the gospel. Christ 
is a Saviour from eternal misery, or not a Sa- 
viour at all ; and yet nothing is so disbelieved 
as that misery. The very silence which is 
maintained on the subject of hell, proves how 
much it is disbelieved. The loudness and vio- 
lence with which infidels deny and deride hell» 
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betray more secret dread of it, than the silence 
of others indicates faith in it. The generality 
are silent, because they secretly hope or wish 
it to be untrue. They could not keep their 
thoughts or their lips so habitually clear of the 
subject, if it were not deeply doubted. The 
v^ry hypocrites in Zion could not be silent if 
they believed in " everlasting burnings." 

How ought this prevalent unbelief to be 
treated ? is a question of immense importance. 
It admits, however, of a very simple answer, 
if Scripture, and not vain philosophy, be con- 
sulted. "The wrath to come" must be as- 
serted in the pulpit as it is in the Bible, — ex- 
plicitly, solemnly, and persuasively ; and never 
treated controversially. The Saviour never 
proves its truth or its justice by abstract rea- 
sonings. The apostles never demonstrate, by 
arguments, the certainty or the necessity of 
the hell they proclaim. Both assert it, as they 
do the being of God, in unequivocal and nn- 
qualified terms. They never recognize nor 
refer to any objection, aversion, doubt, or 
question, which any one might entertain on the 
subject. If there were, in tVieix «a^«wi.^^% 
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those who professed to find any thing in the 
Divine character or government, with which 
hell is inconsistent ; or any thing in the nature 
of human guilt, which renders it unjust ; or 
any thing in the gospel, which disproves it ; 
neither Christ nor his apostles ever paid such 
reasoners the compliment of reasoning with 
them. Both unhelievers and doubters, on 
other subjects, were often and anxiously argued 
with. The Saviour went particularly and fully 
into any detail, or any line of argument, in 
order to prove to gainsayers his Messiahship 
and Sonship. And the apostles not only met 
all the popular objections and prejudices 
against the doctrines of grace, but seem even 
to have anticipated the more prof ound evasions 
of future times ; that, thus, they might " cut 
off occasion'' from all who sought occasion for 
urging their feelings or their philosophy against 
the gospel of the grace of God. But not 
thus — never thus, do they treat the unbelief 
of the heart, or of the mind, on the subject 
of hell. Like heaven and God — it is left to 
speak for itself. As the sacred writers never 
prove, by reasoning, that there is a heaven, 
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neither do they argue the fact of hell with any 
man. They no more think it necessary to 
prove that eternal misery is not too bad to he 
true, than that eternal glory is not too good 
to be true. The horrors of the former are no 
more allowed to bripg its truth into debate or 
doubt, than the raptures of the latter are 
allowed to bring its reality into question. Both 
are placed and left on the single ground of 
inspired assertion. Both are amply described, 
but neither is ever discussed. 

Now this is what is wanted. Ministers, and 
teachers, and parents, must say nothing of 
hell but what God has said ; and that only in 
his own words, in general. Man is not equal 
to amplify the revelation of wrath. He is not 
to be trusted with optional freedom in depict- 
ing the horrors of a desolate eternity. He 
cannot keep his own wrath out of gratuitous 
descriptions of the wrath of God and the 
Lamb. Whenever, therefore, it is brought in 
as " a fiery stream," it should be self-evident 
that '*the breath of Jehovah*' hath kindled 
it Whenever the " horrible tempest" is shown, 
it should be seen that Hb rains '* tk<& %\^ax^%^ 
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fire, and brimstone." Whenever a minister 
descends into the bottomless pit to describe it, 
he must manifest that he is no more in his 
element than was the '' mighty angel" of the 
Apocalypse, who descended to bind Satan : 
and yet, like that angel, he must not flinch 
or falter ; but use as freely and honestly all 
that God has said, as the angel used the 
" great chain." The hell of the Bible, like 
the heaven of the Bible, needs no colouring, 
and admits of no softening. 

It is, therefore, equally pitiful when, in re- 
ference to future misery, one minister acquires 
the name of a harsh preacher, and another 
that of a gentle preacher. He is unwise, who 
attempts to terrify by other visions of hell than 
those which revelation presents ; and he is 
worse than unwise, who is less ample or ex- 
plicit than Christ was. It is shameful to plead 
the gentleness of Christ, or the mild genius of 
Christianity, as a warrant for touching seldom 
or slightly on the painful . subject of " ever- 
lasting destruction." This is a mere pretence. 
Christ is the great preacher of the wrath to 
come. He spoke more frequently and more 
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emphatically of it, than any or all the mes- 
sengers of God. And the only mildness of 
the genius of the gospel, on this subject, is the 
perfect freeness, fulness, and certainty of the 
salvation from that wrath, which it proffers and 
proclaims. It pretends to and warrants none 
of that mildness, which conceals or softens 
hell. It makes no provision, and no allow- 
ance, for the weakness of any man's nerves, 
or for the delicacy of his taste, or for the con- 
jectures of his reason, except the provision for 
saving him from the reality of that hell, the 
prospect of which shocks him. The gospel 
provides amply for our safety from hell ; hut 
not at all to exempt us from believing the eter- 
nity of future pimishment, or our own ex- 
posure to it. Indeed, the truth of that hell, 
and of our own danger, is the very basis or 
occasion of all the glad tidings of the gospel. 
They are glad tidings of great joy, just be- 
cause Tophet is an eternal reality, and sin an 
infinite evil. 

Let men know, therefore, what they are 
about, whilst debating, or doubting, or evading 
this point : they are both re)6ct\T\% \k^ ^^^^^ 
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and treating God as a liar. That gospel pro- 
ceeds upon the very fact and principlo^ that 
the punishment of sin is " everlasting destruc- 
tion from the presence of the Lord, and from 
the glory of his power." How, then, can it 
be believed, whilst this is disbelieved? Believ- 
ing it in order to be made better, or in order 
to make sure of heaven, is very proper and 
necessary ; but this is not enough. It is the 
gospel of deliverance from the wrath to come ; 
and must, therefore, be believed for the sake 
of that deliverance. But for this, it is not, and 
cannot be believed, if the danger is questioned. 
Here, then, is the real cause of nominal faith, 
and of its prevalence. Very few believe that 
they deserve, or have incurred, the wrath of 
God. The generality think, whatever they 
may say, that they do not deserve eternal 
punishment. Accordingly, the belief they give 
to the gospel, is given to it as a moral remedy ; 
or as a true religion ; or as an authenticated 
history. It is believed, just as if there were no 
hell ; or as if sin did not lead to the place 
** prepared for the devil and his angels.^* In a 
word, the current credence it obtains in the 
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nation, is not for the sake of what is the^r^^ 
purpose for which Christ died : which is, to 
" deliver from going down to the pit." 

Here an important question arises : — how is 
this inveterate disbelief of danger to be van- 
quished ? Now, I may safely assert, at once, 
that it never was vanquished in any mind, by 
abstract reasonings on the nature or the desert 
of sin. The cry, " Lord, save, I perish," was 
not won nor wrung from your own heart by 
the force of moral or legislative considerationsr 
You are not a trophy nor a monument of the 
power of abstract truth. It is not, chiefly,, 
because you see how sin affects the character 
and government of God, that you believe the 
certainty and the necessity of eternal punish- 
ment. Your former unbelief on this point was 
borne down, and is kept down, just by the 
solemn fact, that God has said that '*the 
wicked shall be turned into hell, where the 
worm dieth not, and the fire is not quenched." 
It is the weight of His declarations, and not 
your own insight into the nature of things, or 
into the philosophy of moral government, that 
fixes your convictions of hell. Its revealed 
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truth enables you to reason on its abstract 
justice ; and all the character of the great 
atonement confirms your reasonings ; but it 
was on the single and solemn ground of, " Thus 
saith the Lord," that you began either to reason 
or believe. Your faith, in this matter, stands 
on the word of God, and not on the word of 
man, nor on your natural perceptions of the 
eternal fitness of things. ' . 

Now, what won you to flee from tiie wrath 
to come, and thus to believe on Christ for ever- 
lasting life, is just what is wanted in the case 
of all nominal believers. They cannot be 
argued nor enticed into the belief of their 
danger. No exposure of the defects of their 
faith, will remedy these defects. The wisdom, 
of man is foolishness here, whenever it tries to 
drive or draw without considerations " full of 
immortality." We must have faith in the force 
of God*s own words, on the subject of heaven 
and hell. They want no helping out from man. 
What is wanted, is, the frill impression of 
them ; the spiritual apprehension of them ; the 
solemn realization of their truth and interest. 
Then, both the formal and the heartless must 
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feel that they are not believing the gospel, 
whilst they continue to disbelieve their own 
danger of perishing ; and must see, that they 
are at open issue with God on a turning point 
in religion. Now, as even the most heedless 
would not give himself credit for any real faith 
in the gospel, if he doubted and hated the 
doctrine of it concerning Heaven ; his secret 
disbelief of its doctrine concerning Hell, may 
and ought to be publicly charged on him, as 
proof of his unbelief. 



No. V. 

SPIRITUAL DECLENSION, FROM NOT 
REALIZING ETERNITY. 

At iirst sight, it seems surprising, as well 
as deplorable, that we should ever sink into 
heartless formality in the worship of God, or 
into cold apathy under the Word of God ; see- 
ing his Word is the only substitute we have 
for his presence, and his worship the chief em- 
blem and prelude of heaven. And yet, there 
are times, and these, alas ! too frequent, when 
we pray without fervency, and praise without 
gratitude, and hear without any lively interest. 
Truths which have made " our heart bum 
within us," can hardly fix our ear then ; and 
songs and supplications which have been almost 
" unutterable," by their intensity, are scarcely 
worth uttering then, owing to their heartlessness . 
The words of prayer and praise are the same ; 
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but the spirit and the life of them are gone. 
Even the natural tones have forsaken the terms 
of devotion. The very sound of honest and 
artless feeling is lost. 

Now, we may well be ashamed of such de- 
clensions of the spirit of devotion : but, ought 
we to wonder at them ? Is it really surprising 
that the power of godliness should thus eva- 
porate, until the very form of it is ready to 
vanish away ? 

However this may be, we are surprised as 
well as Sony. We do wonder that truths and 
duties, which have often both interested and 
absorbed our whole soul, should ever become 
either tame or tedious, dim or dull, to us. We 
feel this especially, when they become so, even 
whilst we are not unholy nor imtender in our 
general character or conduct ; and when we 
cannot trace the unhappy change of feeling to 
any change of habits. We are conscious that 
a blight has fallen upon our spirit; but uncon- 
scious of bringing it on by any allowed mis- 
conduct. Our character is much the same, as 
when our spirit was lively and devotional : and, 
as we have not relinquished nor altered qxl^ q>^ 
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OUT religious principles, we are amazed, as 
well as grieved, that our hearts should become 
thus alienated from the power of religion. 

In this dilemma it is not uncommon to have 
recourse to a false principle of explanation. 
Some ascribe this decay to the sovereign with- 
drawment of the Divine Presence ; meaning 
by that, the hiding of God's countenance from 
the soul, as an experiment upon the soul. 
Others, justly afraid of resolving into absolute 
sovereignty, what is but too easily explained 
by the weakness of human nature, ascribe the 
decay to that weakness. They say, " It is 
only what might be expected in the case of 
imperfect creatures, whilst in a world so im- 
perfect*" Thus they lay their account with 
sinking into occasional deadness and formality ; 
and regard the declension as a matter of course, 
or of inevitable necessity. 

This solution is as unwise as the other is 
impious. Not, however, that there are no cir- 
cumstances which upset the power of godliness 
for a time. There are : and, under them, the 
Christian is, perhaps, quite as much an object 
of pity as ot blame. The shock of sudden 
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calamity, or a severe prostration of strength 
and spirits, is almost sure to overpower, or im- 
pair, the spirituality of the mind. Neither 
devotional habits nor feelings, which have been 
formed in health and prosperity, can accom- 
modate themselves, at once, to pain and po- 
verty. They are both shaken and shattered 
for a time. And, then, it is not improper nor 
imprudent to take the full comfort of the 
gracious assurance, that our pitying Father 
"knoweth our frame, and remembereth that 
we are dust." 

It is not, however, safe nor wise to have 
recourse to this principle, when neither the 
body nor the mind is broken down by care. 
Any decay of spirituality that occurs, whilst 
we are in ordinary circumstances of character 
and condition, will be found to spring from in- 
attention to ETERNITY. 

This is a inuch more frequent and fruitful 
source of religious declension than we are apt 
to suspect, or willing to believe ; because we 
forget or overlook the degree in which the light 
of eternity was upon Divine things, when we 
were first and most affected by them. TVsi^Ss^ 
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the real secret of those relapses, which we can- 
not account for, when there has heen no moral 
defection. The light of eternity has been suf- 
fered to pass off from the objects of faith, and 
the acts of devotion. 

If you are not fully aware of this, or did not 
observe how much a sense of eternity blended 
with your first and strongest impressions of 
Divine things, the consideration of it will 
amply repay you for both the time and thought 
it calls for. 

Now, at whatever point of truth your se- 
rious impressions began, the force of that 
point was derived from eternity. Even if 
your heart was first moved and melted by the 
love of Christ, this is the fact of the case. 
You, indeed, thought of nothing, at the mo- 
ment, but the glories, grace, and sacrifice of 
the Lamb of God. All your wonder and gra- 
titude were concentrated upon his person and 
work. He was "All and All, and altogether 
lovely," in the views which then captivated 
and conquered your heart. And, had any 
one said to you, at that sacred moment, that 
you were thinking of eternity, you would have 
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replied, ** I think, I can think, of nothing but 
the amazing and melting love of my Saviour ; 
and of my own guilt and folly, in not thinking 
of it sooner." 

There was, however, much reference to eter- 
nity in all this process and pressure of thought 
and feeling. You, indeed, were not conscious 
of it ; because, light sun-light on flowers, the 
light of eternity does not divide our attention 
between itself and the object it shines on. It 
was, however, there ; blended with, and beau- 
tifying, every view of the Saviour and salva- 
tion. Accordingly, had you analyzed your 
own thoughts at the time, or afterwards, you 
would have found that they had not only 
glanced alternately at the past and future 
eternity of the love of Christ ; but, also, that 
its eternity was the very crown of its worth 
and glory. For, had he not loved for eter- 
nity, and redeemed for eternity, you could not 
have thought nor felt as you did. Had any 
doubt of eternity itself, or of the eternal dura- 
tion of his love, mingled with your meditations, 
they would not have been transporting nor 
transforming in their influence. 
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There was, however, more than an undoubt- 
ing recognition of eternity, in your adoring 
views of the Saviour. They were based upon, 
and blended with, a settled and solemn per- 
suasion of the immortality of your soul. Your 
spirit, although unconscious of its own transi- 
tions between eternity and the Cross, was yet, 
and all the while, glancing from the one to 
the other, and linking both together. Its 
movements were too numerous and rapid to be 
felt as transitions of thought or feeling, at the 
moment ; but, now that you begin to analyze 
them, you perceive that you were employing 
the glories of the Cross to soften eternity, and 
the glories of eternity to enshrine the Cross. 
Thus all your most realizing and influential 
views of the Lamb slain, were full of immor- 
tality. Eternity was all around the Cross, as 
the flood around the ark ; and though your 
eye, in its intended and intense gaze, was 
flxed, like the dove's, on the refuge ; like hers 
also, it darted sidelong and swift and perpetual 
glances on the surrounding waters. 

Now, as this was the real character of your 
£rst and fluent views of the Saviour and salva- 
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tion, and as they derived so mucli of their 
power and glory from their connexion with 
eternity, it is not wonderful that hoth their 
power and their glory should decay, whenever 
you lose sight of eternity, or cease to look at 
the Cross in the light of it. 

In like manner, if your personal piety began 
in a deep sense of the value of your soul, that 
solemn conviction derived its chief solemnity 
from eternity. It was more than based on, or 
blended with, the consciousness of immorta- 
lity : it was " full" of immortality. It would 
have been powerless, yea, been nothing, but 
for eternity. For, whatever you thought or 
felt, in regard to any or all the powers of the 
mind, it was the effect of their being eternal 
powers, that arrested and rivetted your atten- 
tion. It was memory, as remembering for 
ever ; it was imagination, as creative for ever ; 
it was reason, as reasoning for ever ; it was 
conscience, as judging for ever; that awed 
and amazed you. Eternal consciousness ! 
eternal thought ! eternal feeling ! was the 
absorbing consideration. It was not mental 
power, as mental ; nor moral seuse^ qa islqt^\ 
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but the eternity of mind and conscience, that 
impressed you. It was not the degree in which 
the soul was capable of enjoying or suffering ; 
but the " everlasting" duration of future joy 
or woe, that determined you to care for your 
soul. Accordingly, had its faculties been both 
fewer and feebler, and even incapable of any 
improvement, here or hereafter, their eternity 
would have stamped and sustained them as 
infinitely valuable, in your estimation. And, 
as they must advance for ever, as well as en- 
dure for ever, you certainly did not overrate 
their value, when you resolved not to lose your 
soul. 

Now, if these solemn views of the immor- 
tality of your spirit have been allowed to pass 
away, or to languish into cold and heartless 
forms of thought, it is not surprising that you 
should kneel at the mercy-seat without enjoys 
ment, and at the Cross without feeling. For, 
how can the soul, when it has become almost 
insensible to its own immortal nature, and 
immense value, and amazing faculties, feel 
alive in prayer or meditation ? How can the 
throne of grace be attractive, or the Cross 
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dear, ** as in the days of old" when you no 
longer come to them under a deep or distinct 
consciousness of your immortality ? 

The want, or the weakness, of this, is just 
as incompatihle with a devotional spirit, as the 
want or weakness of humility, penitence, or 
faith. Now you are fully aware, that a 
self-righteous, or a self-sufficient spirit, does 
not, and cannot, find communion with God, 
nor comfort from the promises. You know 
well, that if you forget your guilt or weak- 
ness, you are neither successful nor urgent in 
prayer. Accordingly, you find it necessary, 
and make it convenient, to keep up an hahitual 
sense of your sinfulness and unworthiness, that 
thus you maybe humble before God, whenever 
you appear before him in the sanctuary or the 
closet. All this is as it should be. The habi- 
tual consciousness of immortality is, however, 
as necessary as humility. Indeed, humility 
will not be very deep, when the sense of immor- 
tality is dim. The latter is not, indeed, like 
the former, one of the " graces ** of the Spirit ; 
but it is the element in which they were all 
born, and out of which none of them thrive 

i3 
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weU. We are not repenting weU, when we 
are not repenting for eternity ; nor believing 
well, when we are not believing for eternity ; 
nor praying well, when we are not praying 
with an express reference to eternity. 

It is, therefore, of supreme importance to 
acquire and keep up a vivid sense of immorta- 
lity, if you would keep up the power of your 
principles, and the exercise of your graces. It 
is as an immortal spirit, that your soul will be 
most reverential in the presence of " the Father 
of spirits;" and most humble in the presence 
of " the Father of mercies ;" and most believ- 
ing in the presence of " the Father of lights." 
It is as an immortal spirit, it will best worship 
the Eternal Spirit " in spirit and truth." 

If, again, your personal piety began in deep 
and solemn convictions of the evil of sin, 
they, too, derived both their depth] and so- 
lemnity from the fact, that the punishment of 
sin is eternal. This is true even if your con- 
victions arose chiefly from the manifestation of 
the evil of sin, which is given by the Cross of 
Christ. Now, nowhere else does sin appear 
so *' exceeding sinful,*' as in the agony and 
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ignominy of the Saviour. That his blood was 
required in order to atone for it, throws every 
other proof of its evil into the shade ; and is 
the only proof that silences all the questions 
and equivocations of unbelief. Abstract rea- 
sonings about sin being an infinite evil, be- 
cause committed against an infinite God ; and 
because its tendency is to dethrone God ; and 
because its nature is to go on from bad to 
worse for ever and ever, do not, whatever be 
the cause of their failure, bring home an 
abiding conviction of the evil of sin. How- 
ever true the logic, or legitimate the con- 
clusions, of such reasonings may be, sophistry 
can find its way through, or wing its way 
over them all, if they are not hung upon 
the Cross of Christ. Accordingly, those who 
see nothing in the Cross but a martyr's altar, 
see nothing in sin but temporary evil, par- 
donable apart from all atonement. None of 
their views of God or man alarm them at sin ; 
except when it is so gross as to be disgraceful, 
or so horrid as to be shocking. 

But even where Calvary produces a convic- 
tion of sin, which Sinai could wot ^o \ ^si^'Cwa 
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gospel a fear of sin, which the law cannot im- 
plant, both derive their point and power from 
eternity. And in this way, — the punishment 
of sin being eternal in its duration, when it is 
inflicted upon sinners, what must have been the 
amount and intensity of the Saviour's sujSerings 
when his soul was made " an offering for sin?" 
" Wrath to the uttermost ** is not inflicted by 
God, for the sake of trying what its " utter- 
most" is. Neither the degree nor the dura- 
tion of it in hell, is, or can be, any pleasure to 
him. He has actually sworn by his life, that 
he has ** no pleasure " in the death of a sinner. 
Its very "uttermost" is, therefore, the very lea^t 
that, in justice to his own character and go- 
vernment, he can inflict. And, as that least is 
eternal, there must have been in the Saviour's 
"cup," a bitterness, unspeakable and incon- 
^ ceivable to men or angels. If,, however, this 
view of the evil of sin belong to that class of 
proofs, which do not implant abiding convic- 
tions, because they do not impale themselves 
beyond all controversy, still, it is from eter- 
nity, in some form, that the death of Christ 
derives its unspeakable power of " convincing 
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of sin." We, indeed, may not see or feel this, 
whilst beholding the Lamb of God taking 
away the sin of the world. The glory veiled, 
and the vials broken, and the agonies endured, 
on that solemn occasion, seem more than 
enough, without any reference to eternity, to 
account for all our deepest convictions of the 
evil of sin. The darkness and tempest around 
the Cross, whilst they cover and convulse the 
heavens and the earth, seem to render all refe- 
rence to the eternal " blackness of darkness ** 
unnecessary. But even on Calvary, and at the 
very crisis of the atoning sacrifice. Eternity is 
present to the mind, however much it may be 
absorbed with the sufferings of Christ. For, 
were a doubt of the eternal punishment of sin 
to flash across the mind, at that moment ; or 
were the wrath he redeemed from not eternal ; 
both the dread and the hatred of sin, which 
the Cross inspires, would not be what they are 
in the heart of believers. But we are, however 
unconsciously and unintentionally, glancing 
from time to time at the eternity of the wrath 
which he is delivering from. There is mingled 
with all our emotions of grief and gratitude, a 
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real, though secret, reference to the eternity of 
misery, which, but for his atonement, would 
have been our inevitable portion ; and to the 
eternity of happiness which, by faith in his 
atonement, may be our inheritance. 

This is only saying in other words, that we 
are not insensible to the design of the atone- 
ment, whilst most affected by its solemnities. 
Indeed, the very reason why our thoughts and 
feelings are so concentrated on the Cross, and 
so absorbed by the wonders of redemption, is 
because the redemption of the Cross is eternal. 
For, were it not so, neither its attraction nor 
its influence could be so powerful. It being, 
therefore, self-evident that eternity set the 
confirming seal upon those convictions of the 
evil and danger of sin, which shut us up to 
Christ for pardon, and to the Spirit for sancti - 
flcation, it i» certain that sin, if shifted out of 
this light, will not be so dreaded^ as to endear 
the Cross, nor so hated as to honour the Holy 
Spirit. For as we should not have fled to the 
Saviour or to the Sanctifier, had we not seen 
the flaming sword of the law in the hand of 
Eternity, neither shall we cleave to them stead- 
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fastly, if we cease to view sin in this connexion. 
Nor is this all: there is no small danger of 
even tampering with sin, if it be not looked at 
in this light. All backsliding of heart and 
life is brought on by losing sight of eternity. 
No one forsakes " the fountain of living waters," 
whilst its waters sparkle with the light of eter- 
nity. No one drinks from polluted streams, 
until he has shaded them from that light. 

If, again, your personal piety began in im- 
pressive and exalted views of the Divine cha- 
racier and government it was eternity that 
invested them with power and glory. What- 
ever lovely view of God first affected and won 
your heart, the perfection of its beauty was in 
the fact, that " this God is our God, for ever 
and ever." Whatever solemn view of God 
awed your spirit, its weight lay in the conside- 
ration, that ** from everlasting," such had been 
His majesty ; and " to everlasting," such it 
would be. Whatever attraction or terror 
brought you under the shadow of his wings, 
the ftdl sense of safety came from this, " The 
eternal God is thy reftige." And whenever 
you have felt through all youi so\x\, \W^ V\^ 
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'* loving kindness is better than life," it was 
the eternity of it that eclipsed the charms of 
life, and softened the aspect of death. 

The fact is, that, in all our first intentional 
and deliberate contemplations of God, and 
approaches to God, we were thinking and act- 
ing with an express reference to eternity : for, 
at first, they had nothing else to terminate 
upon. Now, that we have a name, or a place, 
or both, to maintain in the church and the 
world, our prayers and meditations often ter- 
minate on them. Our immediate solicitude 
often goes no farther than to be kept from 
forfeiting or disgracing our profession ; where- 
as, before we made a public profession of re- 
ligion, it went all the length of eternal safety 
at once. Now, however, we usually advance 
to this final point, step by step. It is, of 
course, still our goal ; but, at first, it was both 
our goal and our starting-place. We began 
and ended our devotional exercises, with an 
express regard to our future state. We had 
not then given to the world, or the church, 
solemn pledges of faith or repentance. We 
bad not committed ourselves, publicly, to any 
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creed, service, or connexion. AU our piety 
was then personal ; and irresponsible to man. 
It implicated the character of no church, nor 
the tendency of any system. All its actings 
had their source and centre in our individual 
salvation. But now, they have other bear- 
ings and motives ; and these, although not 
different from the former, are yet distinct 
enough to divide our attention between time 
and eternity. Accordingly, many of our 
prayers, and more of our thoughts, terminate 
upon present consistency, rather than upon 
future safety; upon living well, rather than 
upon dying well. 

This, of course, is not to be regretted. Our 
daily prayers and meditations ought to bear, 
with point and power, on the duties and trials 
of the day. We cannot die happy, if we do 
not live to some good purpose. It is, how- 
ever, equally true, that the concentration of 
all our solicitude upon a godly life, is not the 
best way of maintaining personal godliness. 
More than effort is necessary, in order to 
follow holiness well. Motives must be freely 
admitted, if rules and laws are to be cheerfully 



110 SPIRITUAL DECLBNSION, &C. 

or impartially obeyed. In a word ; our time 
will not be well spent, if our eternity be seldom 
realized. Whilst, therefore, it would be highly 
improper to lessen our attention to the practical 
duties of life or godliness, it is also highly 
imprudent to allow even them to divert our 
attention from eternity. But for its solemn 
inflijence, we had never believed nor obeyed 
the gospel from the heart ; and, therefore, 
that influence must be cherished, if we would 
continue to believe or obey. Having begun 
as immortal, we must not go on as mortal. 
Having set out as the children of eternity, we 
must not subside into mere children of time. 
That would be another form of the Galatian 
error. Gal. iii. 3. 



No. VI. 

FAITH, BELIEVING UNTO ETERNAL LIFE. 

Well might the believing of the primitive 
Christians be called, " precious faith," and 
" most holy faith ; " for its influence upon 
their spirits was equally soothing and cheering ; 
and upon their character, equally ennobling 
and sanctifying. No man can think lightly 
of their joy or peace in believing. Their joy 
was " unspeakable and full of glory ; ** and 
their peace surpassed " all understanding." 
Every one whose heart has ever ached, whose 
conscience has ever smarted, whose spirits 
have ever been low, can and must envy such 
joy and peace. Even our modem Balaams^ 
who are absorbed in the love of the world, 
must acknowledge that this is a joy which the 
world cannot give, and a peace which they do 
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not find ; for even they have intervals of de- 
pression and pain which quite qualify thein^ 
at the time, to comprehend how the first 
Christians were happier in poverty, than they 
are with wealth. And, if worldlings can 
judge thus, from mere " vexation of spirit,*^ 
no wonder if we who have had, in addition to 
our share of that vexation, spiritual disco- 
veries of our guilt and danger, should envy 
the spiritual happiness of the primitive be- 
lievers. We can appreciate their joy as saints, 
because we have experienced something of 
their sorrows and fears as sinners. Our souls 
have been in their souls' place, when "the iron 
entered " into them ; and, therefore, we na- 
turally wish our souls to be also in their place, 
when all their wounds were healed, and all 
their fears dispelled. We have joined them 
in the solemn question, ** What shall I do to 
be saved?" and, therefore, we wish to join 
them in the triumphant song, '* Unto him who 
loved us, and washed us from our sins in his 
own blood." We have had fellowship of 
spirit with them in the piercing cry, " Lord, 
save, I perish ; *' and we desire communion 
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with t}iem in the grateful acknowledgment, 
** He hath saved us, and called us with an 
holy calling." We have heen partakers of 
their fears of the wrath to come ; and, there- 
fore, we long ta be partakers of their good and 
lively hope of the glory to be revealed. 

Not — that we are utter strangers to all peace 
or joy in believing. It is because we haye 
tasted something of both, that we are so intent 
on " drinking abundantly" of the cup of sal- 
vation. The difference between our spiritual 
happiness, and that of the first believers, is 
not one of kind, but of degree. They seem 
to have had an abiding Spirit of adoption ; an 
abiding sense of pardon and acceptance ; an 
abiding witness of the Holy Spirit ; an abiding 
confidence in the wisdom of Providence and 
the sufficiency of grace. I mean, abiding^ as 
compared with the extreme changeableness of 
modem joy and peace. Their happiness was 
not absolutely unchangeable, nor uniform ; 
but their alternations of hope and fear — of 
light and darkness — of assurance and doubts 
were neither so great nor any thing like so 
frequent as our changes. This is so true and 

k3 
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striking, that we have often questioned the 
reality of our own faith, on the single ground 
of its fsdling to produce such joy and peace 
as they experienced. Indeed, we are some- 
times tempted to suspect, that much of their 
comfort must have sprung from the miraculous 
gifts of the Spirit, as well as jfrom his gra- 
cious influences ; and that, thus, it is impos- 
sible to acquire, now, so much enjojrment. 
This, however, even if true to a far greater 
extent than can be proved or suspected, was 
counterbalanced by the peculiar and manifold 
trials of the primitive Christians. Any mira- 
culous gifts which the generality had, were 
not more than a counterpoise to their fiery 
trials, from which we are exempt. Our dis- 
pensation of Providence is a better boon, and 
more adapted to promote spiritual enjoyment, 
than their dispensation of the Spirit — so far it 
was miraculous. Accordingly, neither their 
joy nor peace is ever explained by a reference 
to their giflSf but always ascribed to the abun- 
dance of grace. As the Saviour taught the 
apostles and evangelists to rejoice, " because 
their names were written in heaven," so they 
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taught their converts to find their comfort in 
the everlasting gospel itself, and not in evan- 
escent endowments. We must not look at 
circimistances, therefore, for the secret of that 
" strong consolation" which was so common 
in the apostolic churches. Nothing that was 
supernatural in their lot, exceeded what was 
trying to flesh and blood in it. As, on the 
globe,- the greatest seas are hung opposite the 
greatest mountains, to balance them, so floods 
of affliction were not more than counterpoised 
by miracles. 

What, then, was the real secret of that 
copious, cahn, and holy enjoyment, which the 
first believers so habitually possessed ? They 
had no foundation of hope, that we have not : 
no warrant or welcome to build on the Rock 
of Ages, that we have not : no promises nor 
prospects that we have not. Jesus Christ is 
the same in our " day," as He was in their 
" yesterday." The Tree of Life bends its 
loaded and luxuriant branches as fully down 
to our hands as it did to their hands. Why 
is it, then, that whilst we see those who came 
first around that tree, healed by its leaves, and 
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cheered by its fruit, many of us are afraid to 
taste, and more of us but half healed and 
half refreshed ? Now, the fact is, they " eat " 
for the express and immediate purpose that 
they might *• live for ever." Their faith 
was, from the beginning to the end, a direct 
" looking for the mercy of our Lord Jesus 
Christ unto eternal life.*' 

This fact, thus stated, may not strike you 
at first sight. There is, however, more in it 
than meets the eye at once. Immediate \a.nd 
express believing for eternal life, is not so 
common nor so habitual as it seems. All real 
faith, has, of course, eternal life, as its grand 
and final object ; and, in this respect, we, as 
much as the first believers, have, as the end of 
our faith, " the salvation" of our souls, " with 
eternal joy." But, if we make this a remote 
object ; and if they made it their immediate 
object ; there will, there must, be a difference 
between our faith and theirs, as to degree, 
which cannot fail to produce a corresponding 
difference of comfort. Now, what is the sober 
fact in regard to the ordinary and every-day 
exercise of our faith in Christ ? The truth is, 
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it neither embraces nor aims at much beyond 
safety for the day ; and the consequence is, 
that it gathers but little strength from such 
exercise. On days of peculiar trial or tempta- 
tion, it is put upon the stretch, and compelled 
to draw largely upon the provisions of the 
everlasting covenant. In like manner, on days 
of peculiar refreshing in the sanctuary, it is 
charmed into lively exercise and lofty aspira- 
tion. But, in general, these extraordinary 
actings of faith are called forth by extraordi- 
nary circumstances ; and, accordingly, whilst 
we are not much tried or tempted, nor power- 
fully stirred up by spirit-stirring appeals, we 
put forth no more faith than just what will 
keep us from going back in religion ; and, 
alas, not always so much ! Now, such tame 
and restricted believing cannot lead to much 
or strong consolation. It is not conversant 
with the sources of spiritual comfort. Paul, 
with all his charity, would not say to us, 
whilst our faith was thus idle, ** Now the God 
of hope fill you with joy and peace in believ- 
ing." Such believing would incur his censure. 
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or throw him upon his knees to pray for an 
increase of our faith. 

We must, however, go still deeper into the 
ordinary state of our minds, before we can 
see clearly the grand cause of the difference 
between the degree of our own comfort, and 
that of the first believers. Now our tendency 
is, to defer believing for eternity, until we 
come to the verge of eternity. We do not like 
to bring the matter of final safety to a full issue 
every day ; nor to go far into it any day, 
whilst we feel no pressing occasion. Like those 
who shrink from making their last will, lest 
such a distinct recognition of their mortality 
should shorten their life, we are inclined to 
leave the question of our personal safety un- 
settled, whilst we are in health. We have no 
objection to such a state of mind, from day 
to day, as would furnish all the materials for 
dying well, if a sudden summons should 
come. We are even willing to be, to a con- 
siderable extent, ** as men waiting for the 
coming of their Lord." Not, however, alas ! 
because we long or wish for his coming ; we 
do not desire it, until we have no other pros- 
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pect ; but we do feel the necessity of not for- 
getting it, nor preparation for it, altogether. 
We dread the bare idea of being found 
** asleep," or with " lamps gone out,*' when 
our Lord cometh. We wish to have our 
lamps so ikr filled and trimmed, that they 
shall burst into a steady flame, the moment 
we are called to meet the Bridegroom. This 
is, however, almost all that we can say, with 
perfect truth, concerning the habitual tone of 
our piety. We leave much to be done and 
settled on our death-bed. We content our- 
selves with doing pretty well from day to day ; 
and postpone to our last days the full settle- 
ment of our personal interest in Christ. So 
jnuch uncertainty do we allow to hang over this 
question, that we actually promise to crowd 
the close of life with mightier and more pointed 
acts of faith on the Son of God, than any 
that we put forth now. And we feel that it 
will be necessary to do so then, if we would be 
either triumphant or tranquil in death. Hence 
the intense solicitude we occasionally pour 
into that hymn, 

'^ O for an overcoming faith, 
To cheer my dYm|^\iO\xi^V^ 
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Now all this shows how little immediate and 
express reference our daily faith has to eternal 
life. It terminates more on present comfort 
than on future safety ; on momentary ease 
than on everlasting glory. And then — it is so 
easy to believe for all the daily mercy and 
grace which we feel in need of, whilst there is 
nothing very trying in our lot, that our faith 
is not able to meet emergencies, when they 
come unexpectedly upon us. In fact, we sus- 
pect that it is little better than unbelief, when 
we feel how it fails whenever we are compelled 
to look death steadfastly in the face. I pray 
you to mark this usual effect of the prospect 
of death, on our ordinary faith ! When any 
thing like a mortal qualm quivers around the 
heart ; or any disorder assumes a fatal aspect ; 
or any stroke of death fsdls so near us as to 
stun us, or as to startle us into a keen sense of 
personal and pressing danger, we naturally 
betake ourselves to the exercise of believing 
prayer. Knowing that to be our only resource, 
we flee to it at once. But, lo ! all is hurry, 
and flutter, and confusion, in our spirit. We 
seem to have no faith ! Like Hezekiah, we 
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turn our "face to the wall, and weep bitterly ;" 
we are so shocked to find that we had con- 
tented ourselves with a kind of faith which 
seldom, or but slightly, faced the dread so- 
lemnities of death and eternity; or with a 
degree of faith, which had always shrunk from 
them, and now sunk under them. 

These are awful moments, and humiliating 
discoveries ! How we upbraid ourselves during 
their pressure, for the indecision, the folly, the 
infatuationf of a process of believing, which 
did not go all the length of looking daily for 
mercy, " unto eternal life." How we resolve 
that, if spared, we will make sure work for 
eternity ; and enter upon a new life of faith 
on the Son of God, which shall deserve the 
name of faith. Accordingly, we did, for a 
time, after being thus startled and humbled, 
set ourselves in good earnest to believe unto 
the saving of our souls, with an everlasting 
salvation. We returned to the point and 
spirit of our first applications to the Saviour. 
We knelt at the mercy-seat, laying hold of 
the Cross with one hand, and of eternal life 
with the other hand. We thus kept in view 
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the final end of faith, as well as its immediate 
objects ; and honestly told ourselves, that any 
thing less than meeting the whole question of 
final safety, must render the next approach 
of death as overwhelming as the former. 

We remember all this well. It is, there- 
fore, humiliating to confess, that, notwith- 
standing this solemn lesson, and after acting 
on it for some time, we have again and again 
relapsed into our old habit of resting in half 
measures; and of living, praying, and be- 
lieving, for the day, and not for eternity. 
We continue, indeed, " looking for the mercy 
of our Lord Jesus Christ " every day j but not, 
every day looking for it "unto eternal life." 
By this time you are wiDing to go into the 
question. How came the primitive Christians 
to acquire such a realizing and habitual sense 
of the glory and solemnity of eternal life ? 
How did they manage to keep on believing up 
to the " end " of faith ? The real answer to 
this question cannot be short, and satisfactory 
too. It is necessary, in order to understand 
their case, to have the whole of it before us, 
both in substance and detail. 
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Observe, then, how their faith was solicited 
and enforced, in the first instance. Now, it 
was not claimed, at the outset, by temporal 
nor by temporary considerations. The first ap- 
peals they heard, on behalf of faith in Christ, 
were not founded on the reasonableness of 
faith ; nor on its holy influence ; nor on the 
mere criminality of unbelief ; but on the eter- 
nal advantages of believing in Christ. Ever- 
lasting happiness was the first thing proposed 
to them by the gpspel. It said nothing to them 
about the beauty or the necessity of holiness, 
until it had made to them a full disclosure, 
and a free ofier, of that glorious heaven, which 
deserves all the holiness it demands ; — nothing 
to them about the duty or the privilege of 
prayer, until it had presented to them the 
prospect of that eternal communion with God 
and the Lamb, of which prayer is the pledge 
and the prelude ; — nothing to them about 
joining the church, or celebrating her sacra- 
ments, until it had tried upon their souls all 
the attractions of the church of the first-born, 
and of the marriage-supper of the Lamb, in 
heaven. Thus eternal life was the grand thing 
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which they began to believe on Christ for. 
Their feith did not, indeed, stop there: nor 
was it allowed to overlook any of the prac- 
tical designs of the gospel. It was not, how- 
ever, made, in the first instance, to travel 
through them, step by step, until it reached 
the hope of glory, as the result of obedience ; 
but it was lifted to the immortal hope at once, 
and then led into all the paths of virtue and 
holiness. Thus an almost personified Eternity, 
in all its grandeur, placed before them the 
high claims of the Saviour on their confidence 
and subjection. Their faith was asked and won, 
amidst vivid visions of the pealing harps, the 
sparkling crowns, and the eternal mansions 
of the general assembly in heaven. Nor was 
this all. That " opened" heaven came before 
them, confronted with an equally opened hell. 
They had, therefore, in believing, to look all 
that glory, and all that wrath, full in the face ; 
and to believe up to the point of deliverance 
from that wrath, and a title to that glory. 

Now, need I say that, in order to the exer- 
cise of such faith, they must have looked closer 
snd oftener at " the mercy of our Lord Jesus 
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Christ," than if they had only been believing 
in order to be fit for baptism and the sacra- 
ment ; or for the purpose of becoming better, 
and being in the right way ? You see, at a 
glance, that their views of his mercy must have 
been as vast and vivid as their views of heaven 
and hell ; and their faith in his mercy as[strong 
as their faith in eternal things. Slight notions 
of the person or work of Christ, and doubtful 
fiaith in him, would not have lifted them over 
the fear of perishing, nor up to the hope of 
salvation. And as they found enough in the 
Lamb slain to meet all the wants and perils of 
their case, no wonder if they continued looking 
for his mercy unto eternal life. The needle of 
their faith was so magnetized by eternity at 
first, that it turned to that pole for ever after. 
Now, did our believing begin thus ? Had 
it such a full and distinct reference to ^* f^mal 
redemption?" Perhaps not exactly. It had, 
however, a pointed reference to escape from 
the wrath to come, at first ; and if it has a 
less pointed one now, that is one reason why 
our comfort is less than that of the primitive 
believers. They did not satisfy themselves 
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with believing that their escape was possible ; 
nor with believing that it was not improbable ; 
nor with believing that they were as likely to 
escape as others. They did not hush up nor 
hurry over the great question in this sluggish 
and superficial way. They seem to have both 
avoided and disdained that half-way. faith, 
which places itself just so near the ReAige, 
that it can, as it imagines, flee into it on a 
moment's warning. Indeed, they seem to have 
had no idea of that paltry policy in religion, 
which just abstains from going altogether out 
of sight of the Cross, or out of reach of the 
Refuge ; but which abstains equally from 
coming under the shadow of their authority. 
This was not the religion of the first Christians.. 
Nothing stified or stilled their cry, "What shall 
we do to be saved ?'* but a feith which could 
say, **We believe that through the grace of 
our Lord Jesus we shall be saved." Even good 
signs did not satisfy them. We never hear 
any of them banishing or balancing their sense 
of danger, by an appeal to the convictions they 
felt under one sermon ; or to the tears they 
shed under another ; or to the vows they made 



ETERNAL LIFE. 127 

at the sacrament; or to the prayers they 
poured out in the day of trouble. They did 
not, of course, think lightly of these things, 
nor exclude them from the catalogue of ex- 
perimental exercises ; but neither did they rest 
in them as grounds of safety, nor allow them to 
keep the soul from making a full and final 
committal of itself into the hands of Christ. 
Indeed, they could not compromise their safety 
in this way ; because they did not, and durst 
not, shut their eyes on either the eternal heaven 
which had captivated them, nor on the eternal 
hell which had alarmed them. 

Now, if we feel that there has been, in our 
own case, a less impression of, or a less re- 
ference to, heaven and hell ; and that, in con- 
sequence of this estrangement of our thoughts 
from eternity, we have rather gone on looking 
for mercy, " unto" a hng life, or an easy life, 
or even a good life, than " unto eternal life ; " 
it is necessary, and it is high time, to resume 
our first views of the great salvation, and even 
to brighten them by profounder meditation. 

Another circumstance which gave point and 
power to the faith of the first Christians wa8^ 
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that they were the first. I do not mean, by 
this, the sublhnity nor the responsibility of the 
distinction. They could hardly be aware of 
either, for some time. What I mean is, that 
they were not influenced in their believing, by 
the memory of their parents and other departed 
friends ; and, thus, were in no danger of mis- 
taking an hereditary creed, for personal faith ; 
or veneration of a parent's piety, for love to 
his God and Saviour. They had no family 
links between their hearts and heaven, when 
they began to believe unto eternal life. No 
last injunction of a dying father or mother in- 
duced them to flee from the wrath to come. 
None of the Gentiles, at least, bad upon their 
soul a solemn charge from any departing spirit, 
to prepare to meet it on the right of the 
Judge ; but each convert had to act on the 
force of his own convictions, and of his own 
faith in the gospel. 

Now, this, although no enviable position, 
was not unfavourable to decision of character. 
The very pain of these circumstances promoted 
sincerity and promptitude. Every Gentile con- 
vort had to act for himself, and on his own 
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resources, in forming those views of faith and 
practice, which form the character for heaven. 
Whatever, therefore, he lacked of relative 
motive, he was not diverted from personal de- 
dsion, by &mily hopes or habits. 

We cannot, of course, regret, but must re- 
joice, that heaven comes before us not desolate 
of ancestral spirits. It is no small part of our 
happiness to believe, that some of those, who 
were nearest and dearest to us on earth, are 
now before the throne; and even there con- 
tinue to love us, and to long for us to join 
them. These are golden links between our 
hearts and heaven ! and might be expected, as 
they are well calculated, to draw our thoughts 
and affections very often and very far heaven- 
ward. And tliey have this sweet influence, 
whenever we allow them to exert it. It is, 
however, necessary to take care lest this ardent 
love to those who are "for ever with the Lord," 
be mistaken for love to the Lord himself. For, 
although we cannot love them too ardently, 
we are in danger of loving Him too coldly ; and 
of looking more at heaven in the softened form 
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of meeting them, than in the solemn form of 
meeting God. It was in the latter form chiefly, 
that the first Christians looked at eternity ; and, 
therefore, their piety was an hahitual prepara- 
tion to meet God. And, surely, ours ought 
not, need not, to be different, seeing we ex- 
pect to meet so many endeared spirits at the 
same time with him ! For, so far as this fond 
hope softens the solemn interview which we 
anticipate, so far it ought to increase and 
quicken our anticipations of it. 

Another circumstance which gave great point 
and conclusiveness to the faith of the first 
believers, was, the peril of life at which they 
became Christians. An open and avowed 
** looking for the mercy of the Lord Jesus 
Christ, unto eternal life," was, in fact, the 
risking of temporal life, as well as of property, 
and freedom, and reputation. It required, 
therefore, an habitual looking at the things 
which are unseen and eternal, in order to 
balance, at all, the loss of the things which are 
seen and temporal. Nothing less than such a 
familiarity with their " enduring substance in 
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heaven," could have reconciled or enabled 
them to peril life and substance on earth, as 
they did. 

Their heavenly-mindedness was not, how- 
ever, the virtue of necessity, on their part. 
They did not take up with heaven, because of 
the peculiar uncertainty of life and property at 
the time ; but, for the sake of eternal life, they 
voluntarily and deliberately hazarded every 
thing. Their privations were the effects, not 
the cause, of their choice. Nor did they re- 
pent of that choice, when its effects proved 
fatal. In vain, therefore, do we attempt to ex- 
cuse, by the tendency of easier circumstances, 
our inferior heavenly-mindedness. We are 
not, indeed, thrown so directly and constantly 
on eternity for comfort, as they were. We 
have more " vineyards in the wilderness" than 
they had. The lines are fallen to us in plea- 
sant places, and we have a goodly heritage, 
compared with their lot. But, do we, dare we, 
turn this into a reason, or an excuse, for think- 
ing but seldom and slightly of the glory to be 
revealed ? A heart thoroughly and habitually 
** right with God," would find in t\i\a qJmsw^ 
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for the better, nothing but reasons and motives 
for a higher degree of heavenly-mindedness ; 
because we thus possess more time, and conve- 
nience, and composure, for devotional habits. 

Besides, there is even in the ordinary uncer- 
tainty of life, what ought to be quite enough 
to turn the eye upon eternity every day. How 
often we are shocked or surprised by sudden 
deaths, in the circle of our own acquaintance ! 
How often we see that no age, however pro- 
mising, and no office, however important, is 
any absolute security against sudden death ! 
And now that pestilence is in the country, how 
loud is the call, "Be ye also ready !" That 
virulent disease leaves neither time nor power 
for clearing up doubtful conversions, or for 
healing backslidings. Its victims must go into 
eternity in the dark, if it find them unprepared 
or ill prepared. It gives no space for repent- 
ance, and no intervals for prayer. As the tree 
stands it must fall, and as it falls it must lie, 
beneath the stroke of this axe ! Those only are 
prepared for this death, who are believing 
" unto eternal life." 



No. VII. 

ETERNITY REALIZED IN THE SANCTUARY* 

If Jacob could regard his anointed pillar on 
Bethel, as "none other than the house of God," 
and, therefore, as " the gate of heaven,'* we 
may well and easily recognize, in the Christian 
sanctuary, the gate of heaven ; for its oracles 
and ordinances reveal far more of heaven than 
the vision of the mystic ladder did, and are 
far more calculated to make us meet for the 
inheritance of the saints in light. We, indeed, 
see no angels ascending or descending in the 
house of God : but we have, in its lively ora- 
cles and expressive ordinances, what is more 
instructive than any vision of aiknt angels 
could be ; for Jacob's angels were all silent on 
Bethel. God, indeed, spake to him there ; but 
how little, compared with our ample volume 
of revelation ! 
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It is quite needless to contrast farther our 
" gate of heaven," with that on Bethel : it is, 
however, very necessary to compare our own 
views and feelings towards the sanctuary, with 
those of Jacob ; for, if he loved and revered 
Bethel, as a pledge and prelude of the heavenly 
temple, it surely becomes us to imitate him 
in our Zion. It is more like heaven, and more 
linked to it, than any anointed pillar on a 
bleak mountain could be, however consecrated. 
When the ministers of the sanctuary affirm 
this fact, and, on the ground of it, enforce re- 
gular and reverential attendance on public wor- 
ship, they as much proclaim what their own 
character and preaching ought to be, as what 
our character and feelings ought to be. An 
unholy minister -never exposes himself more to 
contempt, than when he stands forward to as- 
sert a connexion between his sanctuary and 
heaven ; and thus to enforce its claims on our 
regard. We both dispute and despise the 
claim, so far as he is concerned. 

It is a very different dilemma, but still a real 
dilemma, when a minister, although not unholy, 
has neither talents nor learning to justify 'at all 
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the demands upon our attention, which he puts 
forward in the name of the sanctuary and the 
Sabbath. Their claims and his are certainly 
not identical. We cannot acquire knowledge 
from an ignorant man, nor wisdom from a 
weak man, however good his character or his 
intentions may be. Indeed, the weightier the 
claims of the house and day of God are, the 
lighter are those of men, 

" Who cannot teach, and will not learn ;" 

and yet, unfortunately, such men are most 
forward to mix themselves up with the Divine 
authority of religious ordinances. 

Eminently holy ministers, of inferior acquire- 
ments, never fall into this mistake, nor place 
themselves in this awkward dilemma. Their 
superior holiness renders it impossible for them 
to talk or think of what is owing to their office 
in the church. Accordingly, their only wonder 
is, (and it is sincere,) that their ministry is 
attended at all. Worthy men ! In the godly 
simplicity of their hearts, they forget that there 
is a charm in their holy and heavenly unction, 
which no judicious Christian would exchange 
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for mere eloquence or learning. Such shep- 
herds will never be without a flock, whilst 
there are sheep or lambs in the fold of God, 
who prefer refreshment to amusement, and 
food to excitement. The success of men, who 
are lost in their message, is neither marvellous 
nor mysterious. Humanly speaking, it may 
be "a wonder unto many ; " but, divinely 
speaking, it is only what might be expected. 

But, whatever be the talents, the acquire- 
ments, or the piety of a minister, he places 
himself in a very delicate position, whenever 
he commends or enforces the claims of the 
house of God, as ** the gate of heaven." We 
ought, then, to hear him with great candour, 
and even to sympathize with him; for the 
question, '^Is my preaching in character, is 
my spirit in harmony, with these high claims V* 
is pressing heavily on his heart. The bare con- 
sideration, that neither his ministerial charac- 
ter nor spirit is in contrast to the heavenliness 
of the sanctuary, is not enough, when this is his 
theme, to maintain his usual composure ! He 
feels through all his soul, that words will not 
prove to us, that the house of God is the gate 
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of heaven. He is penetrated with the convic- 
tion, that assertions, however solemn, and argu- 
ments, however strong, will and must fail to 
imhue us with the spirit of Jacob, unless a 
double portion of that heavenly spirit rest 
upon himself. He even feels sure, that the 
more Zion is complimented in words, the less 
she will be venerated, unless his own unction 
illustrate her claims. Such a man, therefore, 
deserves both our candour and gratitude, when- 
ever he tries to dignify or endear the sanctuary, 
by proving that 

" The Holy to the Holiest leads." 

It is, then, desirable and necessary, that our 
ministers should regard the house of God as 
the gate of heaven; and both preach and 
pray under a realizing sense of this sublime 
fact. Without the cultivation of this spirit 
and habit on their part, there will be a lack of 
spirituality on our part. It should not, how- 
ever, depend chiefly on the minister, whether 
the ordinances and fellowship of Zion shall, or 
shall not, be to us the foretastes of heaven. 
We have free access to all the sources, both 

M 3 
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of information and influence, which warrant 
or enable him to connect the church on earth 
with the church in heaven. Let us, therefore, 
familiarize ourselves, devotionally, with those 
scriptural views of the sanctuary, which are 
most heavenly; that thus we may feel its 
claims to love and veneration, even when he 
fails to plead them in demonstration of the 
Spirit ; and that we may enjoy its ordinances 
when he succeeds in throwing the Hght of 
eternity upon them. 

Now, it would be strange indeed, if the 
house of God were not represented in the 
Scriptures, as the gate of heaven. It must 
be so, — if the character of God be the same 
in heaven as it is on earth. It must be so, — 
if the first principles and final end of his 
worship be the same in both worlds. This is 
self-evident. God would not teach us on 
earth, what we should have to unlearn in 
heaven. He would not train us here, on prin- 
ciples which had no place there. No ; we are 
now learning the lessons, and acquiring the 
character, which eternity will perfect and per- 
petuate. The paternal and covenant charac- 
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ter of God in Christ, has no change to under- 
go, when we exchange worlds. It will be 
more clearly seen, and more fully enjoyed, as 
to degees of light and joy, but not as to kind. 
God, as he is now known in Zion, will be *^ our 
God for ever and ever," 

Were there nothing to endear the sanctuary 
to us but this one fact, we might well regard 
it as the gate of heaven. No work nor won- 
der of nature presents the Divine character in 
that light, in which it is seen and enjoyed in 
the upper sanctuary. Paternal views of God 
may be transferred from his house to his crea- 
tion ; but no scene of creation is a gate of 
heaven. The loveliest is too cold, and the 
sublimest too dark, to shadow forth ^'our 
Father," as he is in ** heaven." This, however, 
the oracles and ordinances of Zion do effec- 
tually. They present God to us, in the very 
relation in which he stands, and will sustain 
for ever, towards all the redeemed spirits be- 
fore his throne. 

How this fact ought to dignify and endear 
Zion in our estimation ! Its courts are more 
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than ** holy ground ; " they are heavenly too. 
David understood the matter thus, when he 
said, " One thing have I desired of the Lord, 
and that will I seek after, that I may dwell in 
the house of the Lorfl all the days of my life, 
to behold the beauty of the Lord." He ^^/L 
that his beauty there, was the same in s^^ 
stance as in the heaven of heavens ; and, there- 
fore, he gave a decided preference to that 
place where God appears likest to what he is, 
and ever will be, on the throne. Let this be 
present to our minds, whenever we appear be- 
fore God in Zion. Let us say to ourselves as 
we go to his house, — " I am about to contem- 
plate God, and to commune with him, in the 
very character which he will sustain through 
eternity. There is that in his paternal love 
and glory, which will for ever secure my love, 
and delight my soul, when all my powers are 
perfect and immortal. I shall never, never 
tire of viewing him as my Father ; and never, 
never fail to find joy unspeakable from this 
near and dear relationship. It will gratify and 
satisfy me to all eternity. Surely,.then, I may 
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well love the place where he most displays his 
paternal character ; and well fill up the time 
with a theme that will fill eternity." 

We may not, indeed, always enter into the 
spirit of this consideration, when we enter the 
sanctuary; hut, by attempting to do so always, 
we shall learn a valuable lesson even when we 
i^. Let us, therefore, say to ourselves, when 
we leave the house of God without delight in 
his character, — " An eternity of this estrange- 
ment of heart from God would be intolerable ! 
An eternity of dark and harsh views of God 
would be horrible ! Why should I ever enter- 
tain such views? The house of God is the 
gate of heaven ; and, therefore, I am warranted 
to cherish such views of his character now, as 
will, when perfect, cheer me for ever. Let me 
not, then, indulge ideas of God, which I would 
not carry into heaven. Let me not think of 
him now, as I shall never think of him 

' Whilst immortality endures.' " 

The connexion of the house of God with 
the Saviour, also, renders it emphatically 
the gate of heaven. The grand reason why 



'1 
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nature presents no gates of heaven, is, that it 
gives no intimations of a Saviour. There is 
nothing in all the range of its most radiant 
glories, which suggests one ideja of heaven ; 
except so far as revelation has employed them 
as emblems of it. Apart from that, they 
throw no light upon the invisible world. But 
the sanctuary is so founded upon Christ, and 
so full of express references to him, that it is 
very like all that we know of heaven, both sls a 
state, and as a place. For the determination 
of ministers to know nothing amongst us, save 
Jesus Christ, and him crucified, is akin to the 
constancy with which saints and angels sing, 
"Worthy is the Lamb that was slain." The 
adoring humility and gratitude with which 
believers ascribe all their salvation to him, 
are not unlike the emotions which lead all the 
spmts of the just to cast thetr crowns at his 
feet. The church on earth, at the sacramental 
supper, is not altogether unlike the church in 
heaven, at the marriage supper of the Lamb. 
"The new song " of both churches is the same. 
And when the whole assembly mingle their 
hearts and voices in the grand Hallelujah chorus 
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of that song, there is nothing on earth so like 
unto heaven. There are, indeed, many and 
sad dissimilarities ; and it would be unwise to 
forget them. But still, after making all the 
deductions which truth requires, there remains 
more in the aspect and spirit of heaven in 
Zion, than can be found in any other assembly. 
There is, alas! too little of the image of 
Christ, and less of his spirit, in his churches ; 
but, nowhere else is there so much of either. 
It is, therefore, both unwise and improper to 
allow the imperfections, or even the spots of the 
church on earth, to hide from us her relation- 
ship and resemblance to heaven. He is only 
" wise in his own conceit," who stands aloof 
from her fellowship, under the pretence that 
no church is pure enough for his taste. Such 
wilful " aliens from the commonwealth of 
Israel," are, in general, not pure enough for 
the sacraments of any church, which requires 
sterling character as the condition of commu- 
nion. 

Besides, there are in every conscientious 
church a goodly number who both bear the 
image and breathe the spirit of Christ ; who 
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are waUdng humbly and circumspectly, in the 
narrow way that leadeth to life ; who are bear« 
ing their own crosses, aud each other's burdens* 
well ; and trying to live *' as heirs together of 
the grace of life ; *' and these, we know, shall 
inherit heaven. We calculate on sitting down 
with them in the kingdom of God. Why not, 
then, sit down with them here, in humble an- 
ticipation of associating with them there 1 In 
no other way can we cultivate that kind of 
Christian fellowship which prevails in heaven, 
and which we expect to share and reciprocate 
through eternal ages. And, as the Saviour 
will be the grand centre of that fellowship, 
and of all the other felicities of heaven, why 
not use and enjoy the saeramental pledges of 
them now, as preludes of eventual communion 
with him and with all who are his? This 
would render the house of God, emphatically, 
the gate of heaven to us ; for nothing is so like 
the bliss or the business of eternity, as the joint 
celebration of redeeming love. 

The HOLINESS, also, required and promoted 
by the house of God, renders it both an em- 
blem and a pledge of heaven. There is far 
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more similarity between the terms of com- 
munion in tbe church militant, and the terms 
of admittance into the church triumphant, than 
is usually noticed. It is, however, just as true 
that the unclean, the intemperate, and the dis- 
honest, should be kept out, and cast out, of 
the church on earth, as that they shall not 
enter into the church in heaven. This general 
law is the same in both worlds. Nothing that 
defileth shall enter the gates of the New Jeru- 
salem ; and none who are imtmoral ought to 
be allowed to remain in the fellowship of Zion. 
" Purge out," says Paul, " the old leaven." 
1 Cor. V. 7, 13. 

Had this apostolic rule been acted upon, 
honestly and uniformly, there would have been 
less difficulty in proving that 

** The chureh on earth, and all the dead, 
But one communion make :** 

for it requires but little candour, and less ima- 
gination, to regard a body of holy persons, as 
akin to the spirits of "just men made perfect." 
Holiness and heaven are ideas which naturally 
blend, and suggest each other. We never see 

N 
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an eminently holy man, without thinking of 
heaven. We feel as sure that he belongs to it, 
as we should if we saw an angel. How readily 
and vividly, therefore, would a holy church 
bring before our mind, that glorious church 
which is without spot before the throne ! Well, 
there are churches, which, to say the least, are 
not unholy. Their general character is pure 
and peaceable. Their moral worth gives them 
moral weight. Their watchfulness to keep out, 
and to cast out, unworthy communicants, en- 
titles them (whatever name they bear) to the 
respect and gratitude of all who believe that 
the church should be a nursery for heaven. 

Do we then belong to a holy church ? If 
so, how useful and delightful its character may 
be to us ! Let us look round from Sabbath to 
Sabbath, and especially on sacramental Sab- 
baths, upon our brethren and sisters in Christ, 
as our eternal companions in the kingdom of 
God. Let us not stop at the fact, that it is 
creditable and pleasing to be identified with 
them on earth. It is, indeed, so : but this is 
not all the truth. That moral excellence, and 
evangelical spirit, which render their fellow- 
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ship SO gratifying, render their glory sure; 
and, therefore, we ought, whilst worshipping 
with them, to anticipate that glory, and to 
treat them as the heirs of it. And they, also, 
will regard us in the same light, if they see 
any good reason for believing that the love of 
Christ constrains us to follow holiness. 

It will, also, add much to our enjoyment of 
the sanctuary, if we pause for a moment, 
whenever our hearts are in their best frame, to 
say unto ourselves, " This, and more than this 
relish and rapture, will prevail for ever, when 
we exchange worlds. There will be no return 
to folly, and no relapse into formality, when 
we reach heaven. There he that is holy will 
be holy still ; and the beauty of his holiness 
remain as unchangeable as the immortality of 
his being. 

And ei^en when the frame of our minds is 
dull and earthly, the best thing we call do to 
quicken our relish for holiness is, to anticipate 
heaven. That, indeed, is not easily done, 
when the heart is not right with God. Then 
it seems presumption to cherish the hope of 
glory. If, however, we do not, and dare not, 
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abandon that hope altogether, even then ; if 
we still cling to it, although our soul "cleaveth 
to the dust," nothing is so likely to bring our 
spirit into harmony with it, as the distinct 
realization of the time, when we shall " bear 
the image of the heavenly," as fiilly as we 
now bear "the image of the earthly." Yes ; 
the time, yea, the eternity, is coming when 
it will be as impossible for our spirits to weary 
in well doing, or to lose their unction, as it is 
for angels to dislike heaven, or to distrust 
God. Thus, the due consideration of " what 
we shall be " hereafter, has a direct tendency 
to make and keep us what we ought to be 
here. . 

The mutual love, also, which prevails in 
heaven, has its best emblems and exemplifi- 
cations in the house of God. Domestic love 
embraces too narrow a circle, and social love 
is too much blended with self love, to be types 
of that attachment which, like the principle 
of gravitation, linking star to star throughout 
the universe, however they differ in glory, links 
spirit to spirit throughout heaven, without par- 
dality and without hypocrisy. There they love 
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each other " for the truth's sake which dwell- 
eth in them, and shall he in them ;** and be- 
cause God and the Lamb love them all with a 
perfect love. 

It is only in the church that this principle is 
acted on, or recognized. And, if it be too 
little acted on there, — and, alas it is so ! still 
it has no power nor place in any other form 
of society. Cordial love to God <and the 
Lamb is no condition of membership, and no 
current claim for esteem, in any secular asso- 
ciation of men. Neither political nor com- 
mercial bodies, as such, judge of men by their 
conformity to the image of God, nor by their 
love to the Saviour. Whilst, therefore, I 
would neither hide nor palliate the sad defi- 
ciency of brotherly love which prevails in our 
churches, I boldly maintain that nowhere else 
is there any semblance of that love which 
makes heaven so lovely. Love " for the truth'g 
sake" is disowned or overlooked in all temporal 
confederations. Some of these may main- 
tain Religious tests ; but, in general, real per- 
sonal religion is no recommendation to ofiice, 

N 3 
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and no plea for influence in the world. It is 
impossible, there, to learn the spirit, the motives, 
or the forms of that love, which will blend and 
bind all heaven in eternal harmony. Except 
by contrast, no one was ever led to think of 
heaven by the aspect or the spirit of any secu- 
lar assembly. But, in a church, that deserves 
the name, let any number of new and real 
converts come forward, or any number of old 
converts evince a new measure of piety, and 
both will be welcomed and loved on the 
single ground of their love to Christ. An 
accession to the church in heaven could not 
be more sure of a cordial welcome from saints 
and angels, than true penitents may be here 
from all whose love is worth possessing. On 
all the hills of Zion, as on Mount Sion, there 
is joy over one sinner that repenteth. Unless, 
therefore, we exclude from meetness for the 
inheritance of the saints in light, the love 
which unites them, we must acknowledge that 
the house of God is the gate of heaven ; for 
nowhere else is there any public recognition of 
the grand principle which unites that general 
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assembly. "Receive one another, even as 
Christ hath received you," is a lesson not to 
be learnt in the world. 

Is this, then, a part of the meetness for 
heaven, that we are cultivating ? Or, are we 
taking our chance of catching the spirit of 
celestial love at the gates of the New Jerusa- 
lem ? Why not take our chance of becoming 
holt/ there, without following holiness here? 
We dare not hazard our souls on that expe- 
riment. All our ideas and hopes of heaven 
constrain us to follow holiness. Why? If 
because it is declared to be necessary, so also 
is brotherly love. "Whosoever hateth his 
brother is a murderer : and ye know that no 
murderer hath eternal life abiding in him. If 
a man say, I love God, and hateth his brother, 
he is a liar ; for he that loveth not his brother 
whom he hath seen, how can he love God, 
whom he hath not seen ?" There is nothing 
said of holiness, more solemn, or heart-search- 
ing, or authoritative than this. And this is 
the law of the house of God, just because it 
is the gate of heaven. Love is no more left to 
be optional, or to be made a matter of conve- 
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nience, than holiness is so. The one is as 
binding as the other ; and both equally a part 
of meetness for heaven. 

Now, it is by keeping the eternal love and 
fellowship of the saints in light habitually 
before our minds, that we shall best grow in 
this grace of the Spirit. Nothing is so effec- 
tual in preventing and healing breaches amongs* 
brethren, as the consideration that they will be 
cordial friends in heaven to all eternity. A 
moment of this thought makes us look foolish, 
and feel guilty, whenever we are conscious of 
an unchristian temper towards a fellow heir of 
eternal life. Even if he is much in fault, we 
dare not contemplate meeting him in glory, 
before we forgive him. 



No. VIII. 

ETERNITY REALIZED AT THE SACRAMENT. 

Whatever may be the present state of 
our views or feelings in regard to the sacra- 
mental supper of the Lamb, our first approach 
to his table was unfeignedly and peculiarly 
solemn. This was the case, whether that ap- 
proach was made in much hope, or in much 
fear : in joy, or in doubt. If hope predo- 
minated in our minds, it did so, as it reigns 
in the mind of a dying Christian, who is de- 
parting " in peace ; " — as solemnly as sweetly. 
It was as thoughtftil and prayerful, as it was 
soothing. It was a hope ** clothed with hu- 
mility," and quivering with holy awe. Even 
if joy predominated, it, too, was emphatically 
** a holy joy." Tears, rather than words, were 
the chief expression of it. It was as retiring 
as it was intense. Solitude, not publicity^ 
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was its chosen element. We were even jea- 
lous of that joy, because we felt ourselves to 
be utterly unworthy of it. 

We remember all this well. We can' never 
forget it, however often or much we have, 
since, failed to realize that state of mind. 
We partook of our first 'sacrament with much 
of that deep solemnity which pervades the 
spirit of a dpng saint, when partaking of his 
last sacrament. And his solemnity is " very 
deep ! " It both sanctions and sanctifies his 
application of the Saviour's words to his own 
case : "I will drink no more of the fruit of 
the vine, until that day that I drink it new, in 
the kingdom of God." Accordingly, what- 
ever be the literal meaning of these words, or 
the prophetical meaning of the apocalyptic 
" marriage-supper of the Lamb," we admire 
and approve his touching transition of thought, 
from the last sacramental supper on earth, to 
his first celebration of the marriage-supper in 
heaven : it is, in his circumstances and spirit, 
so natural, appropriate, and.^beautiful ! In- 
deed, this is just the way in which we wish to 
be exercised, when our last sacrament comes. 
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We should so like ! — to be able to enjoy it as 
the pledge and prelude of the heavenly feast : 
so like ! — to be able to say to our friends, 
" I am going to drink of the fruit of the vine, 
new, in the kingdom of God." For, we feel 
that, whatever material imagery runs through 
such figurative language, we should not be 
misunderstood at that moment ; and we cannot 
but think, that the calm and solemn utterance 
of such, a good hope, when we are on the 
uttermost verge of eternity, would tend much 
to endear the sacrament to those members of 
our family who " keep the feast ; " and to en- 
force its holy and sweet claims on those of 
them who neglect it. 

Well ; our last sacrament will come : it may 
come soon ! And, should we know it to be 
our hsty we shall feel it to be very solemn. 
We shall feel, as if light from eternity were 
the covering of the table ; as if a hand from 
eternity set out and served the sacred emblems ; 
as if a voice from eternity uttered the welcome, 
" Eat, O friends : drink, O beloved ; " as if 
echoes from eternity repeated the closing hymn, 

" 'Tls done ; the great transaction's done ! *^ 
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Will it be thus ? Ought it to be thus, at our 
last sacrament ? If so, there may be some- 
thing, there ought to be much, of this realiz- 
ing sense of eternity, at every sacrament. 
Any one, even the next, may be our last. 

But, however many "solemn feasts" may 
be between us and the "marriage-supper of 
the Lamb " in heaven, each of them has the 
same connexion with heaven as the last will 
have. And, as the last may, from our ex- 
treme weakness, or extreme pain, be any thing 
but a " time of refreshing," it becomes, yea, 
it behoves us, to try at the next, and at every 
subsequent sacrament, how much we can con- 
nect it with heaven and eternity. The mind 
cannot, indeed, throw itself, even by an effort, 
so far " within the veil," as the immediate 
prospect and pressure of death will throw it. 
We cannot force such glimpses of eternity, as 
the approach of death forces upon us. We 
cannot command that entire and intense con- 
centration of spirit in the house of God, which 
is so natural, though inevitable, in the house 
of mourning, at the moment the mourning 
begins. There, and then, without effort, and 



AT THE SACRAMENT. 157 

even without intention, we find ourselves ab- 
sorbed with eternal things. The departure of 
one spirit into the invisible world, displaces, 
for a time, this world, in aU the spirits present. 
The unclothed soul cannot rise more rapidly 
to the throne of God, even if borne on angels' 
wings, than the thoughts and feelings of sur- 
vivors rush into the realization of meeting 
God. Their spirits are ** naked and open," too, 
before God, although in another sense : for 
at this solemn moment they heed nothing, and 
hear nothing, of all that is "under the sim.** 

On such occasions, the soul asserts its own 
immortality, and springs at once into its own 
element, in spite of all the temporal consi- 
derations which may be around it. Neither 
grief nor gain can materialize it, for a time. 
Its freedom and force may not last long ; but 
there is an immortal energy about them, for a 
little, that makes the body feel that its limits 
are too narrow, and its breathing too slow, for 
the full action of a fully conscious spirit. 

When we come from such a scene to the 
firsi: sacrament after it, this absorbing con- 
sciousness of our immortality, altho\i^ ^o.^- 

o 
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ened and tranquillized by the interval, is yet 
so vital and vivid, that it gives to that sacra- 
ment much of the aspect of a last one. Deep 
thoughts of our own death, mingle with our 
sweetest recollections of the Saviour's death. 
We communicate for eternity. There is an 
air of eternity about the sanctuary, and about 
ourselves too. Our sympathizing friends feel 
the " unctiofiy*' as well as the weight, that is 
on our spirit. For it is not their sense of our 
loss alone, that so readily and fully harmonizes 
their looks and tones with our own, when they 
meet us for the first time, after we come from 
the house of mourning to the house of God, 
That holy and solemn awe which breathes in 
all their manner towards as, is chiefly derived 
from us. They feel that we have been so near 
the eternal world, that any thing not solemn, 
would be as unkind to our seriousness as to 
our sorrow. They know that we went so far 
down into " the swellings of Jordan," with the 
spirit which so recently passed through them, 
that they look as if they saw drops of the 
cold and dark waters still hanging upon us. 
And we, too, feel, however soothed or recon- 
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ciled, that it would be a kind of sacrilege even 
to smile, for a time. 

These familiar facts prove, not that it is 
possible, or even desirable, to communicate 
in this spirit always ; but that it is possible, 
and therefore desirable, to cultivate so much 
of a realizing sense of eternity, that each sa- 
crament may have an express reference to it. 
And this, each may have^ as well as the last, 
without at all overcasting or overstraining the 
mind. Our first did neither ; and yet it was 
very solemn. 

The farm of these remarks is very defective, 
or the design of them is sadly misunderstood, 
if they seem to inculcate the necessity or the 
desirableness of an habitual awe on the spirit, 
equal to that we have just contemplated. 
The spirit could not sustain such a load, long.. 
It would ** fail" under the strain and pressure 
of habitual concentration. Indeed, any con- 
centration of its thoughts and feelings, which 
would unfit us for the ordinary duties of life 
and godliness, is to be deprecated. We were 
not made, nor yet redeemed, for thinking 
only, nor for feeling only. Thinking deeply. 
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for the sake of thought; or feeling deeply 
for the sake of emotion, is oftener a ** lust of 
the mind," than a grace of the Holy Spirit. 
And, in the case of that, almost convulsive 
excitement, which is produced by the shock, 
or the fear, of death, there is little or no reli- 
gion in it. It takes place, in almost all its 
forms and force, where thejre is no religion at 
all. Even some of our domestic animals are 
overwhelmed by the loss of their young. 

Nothing, therefore, can be farther from my 
design, than to represent "the power of godli- 
ness," as an overpowering emotion, or even as 
powerful excitement. Indeed, one grand fea- 
ture of it is, — ^power over all excess both of 
thought and feeling. The foregoing references 
to our final sacrament, and to the first one 
after bereavement, are intended, therefore, not 
to bring up, at every sacrament, all the feelings 
peculiar to these extraordinary occasions ; but 
to bring out of that chaos of feeling, the light 
of eternity which pervades it ; and to embody 
that light in an orb which shall shine as calmly, 
and constantly, and brightly, on the sacramen- 
tal table, as the lamps of the temple shone 
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on the altars of sacrifice and incense. For it 
is possible, and desirable, and safe, to have 
such an habitual sense of eternity, as shall 
render every sacrament a foretaste of the mar- 
riage-supper of the Lamb. Each is both 
intended and adapted to be so, by God ; and, 
therefore, should be received as such by us. 

In like manner, nothing is farther from my 
intention than to give a mystical, or supersti- 
tious, or undue importance to the act of com- 
municating, or to the sacrament itself. Any 
thought, however profound ; and any feeling, 
however spiritual, which terminates on the 
symbols or the ceremony, is far from blame- 
less. The sacrament, and the sacramental act, 
are nothing but as they bring the soul near to 
the Saviour, and bind it to holiness. Like the 
Bethel ladder, they are beautiful in their sim-^ 
plicity of form, and sublime in their suitable- 
ness of place ; but it is *^ the Lord standing 
above " them, that is their real glory ; as their 
tendency to lead to Him, is their real use. 
This must never be forgotten. We have done 
nothing in religion, and nothing that is truly 
spiritual, when we have broken bread, and 

o3 
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drank wine, in the sanctuary ; however deep 
may have been the silence, and however deco- 
rous the solemnity, with which this has been 
done ; unless that deep silence was the expres- 
sion of deep humility, and that solemnity the 
effect of communing with God and the Lamb. 
We should never hesitate to acknowledge 
nor to proclaim this, whatever use some may 
make of the concession. It may be turned 
against the necessity of the sacrament. Those 
who deny the permanency of its obligation, as 
a Christian ordinance, may argue, that they 
can commune with God and the Saviour, as 
well without it. This is, however, but mere 
assertion, founded on gratuitous assumption ; 
for as they have never tried the experiment of 
communing with God with it, they are not 
qualified to judge. They are, of course, both 
competent and good judges of their own com- 
munion with God without it ; but, certainly, 
not of ours with it. They are as ignorant of 
how far our enjoyment exceeds their own, as 
we are of how far their enjoyment falls short 
of ours. Perhaps a little more ignorant; for 
we have some experience both of the kind and 
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degree of fellowship with God, which is en- 
joyed without the sacrament: whereas they 
have none of the kind or the degree which is 
peculiar with it. 

Having thus guarded against misunderstand- 
ings, let us look fairly and Mly in the face of 
the question. How, and how much, may the 
light of eternity be brought and kept upon the 
holy sacrament ? We have seen that death, 
and the fear of death, can actually enshrine 
it with much of the glory, and with more of 
the solemnities, of eternity; and we remem- 
ber, that, when we have come from the tomb 
to the table, we have communicated in "a 
right spirit.'* And, as we felt then, and feel 
still, that we were not too serious, nor too 
prayerful, even then ; we are bound by consis- 
tency, to meet the question, — How far can we 
communicate habitually for. eternity ? 

Now, do not imagine nor suspect, that this 
question is intended or calculated, to bring in 
any new principle, or new feeling, into your 
sacramental devotion. Its real and sole design 
is, to purify that devotion, by making the 
usual train of thoughts and feelings flow more 
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freely on the channels of eternity, and set in 
more directly to the shores of immortality. 
And as, at each successive sacrament, we our- 
selves are nearer and nearer to the invisible 
world, it is, surely, neither unnatural nor un- 
reasonable, that our reflections and emotions 
should advance in their intimacy with it. Our 
bodies are for ever growing liker and liker to 
the mortality that awaits them ; and our spirits 
ought to assimilate more and more to the im- 
mortality that awaits them. 

Now, it is not difficult to realize the manner 
in which we should celej)rate the love of Christ 
in heaven. The moment we think of " sitting 
down" at the feast there, in the immediate 
and unveiled presence of the Master of the 
feast ; and next to the spirits we love, and near 
to the whole " general assembly" of saints and 
angels, — we feel at once that we should take 
our place with great solemnity, and occupy it 
with holy awe, and employ it for holy purposes. 
Not a look nor motion would be out of cha-- 
racier with the scene or the service. We should 
be afraid to glance even at the whole landscape 
of Paradise, lest it should divert us, for a mo- 
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ment, from gazing upon the Lamb in the midst 
of the throne, or from swelling the chorus of 
the new song. All levity, and listlessness, and 
vacancy, and the very appearance of them too, 
would be as much avoided as sleep or irrever- 
ence. And, is not more of this reverential 
manner as possible, as it is desirable, at the 
sacramental feast on earth ? Would it not pro- 
mote all the spiritual purposes of communi- 
cating, and improve its spirit too, to place 
ourselves, in thought, at the table above, until 
we felt that the table below was on "holy 
ground," and worthy of the most solemn de- 
portment ? This would prevent all postures, 
and motions, and looks, which tend to deaden 
our own minds, or to disturb others. 

In like manner, it is not very difficult to re- 
alize the spirit in which we should ** keep the 
feast" in heaven. We do, occasionally, catch 
a glimpse of the warm emotions which the first 
welcome into heaven, the first sight of heaven, 
the first access to the throne of heaven, will 
awaken ! We have some conception of the 
mighty burst of mingled wonder, gratitude, and 
humility, which will be called forth, by finding 
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ourselves there ! We almost understand the 
nature of the mighty effort we shall make to 
render our first act of homage and praise ac- 
ceptahle to God and the Lamh. Even our 
resolution is already taken, that no spirit who 
has preceded us at the throne, and none who 
follow us, shall be more humble or grateful. 
We are quite sure that we shall prostrate our- 
selves and our crowns, as low as the lowliest ; 
and employ our harps as cordially and con- 
stantly, as any spirit in the general assembly 
of perfect spirits. 

These intentions and anticipations are oc- 
casionally present to our minds, during our 
solitary walks, and when we are musing or 
praying in our closets. Even when surrounded 
by our families at home, fond hope will, now 
and then, dart off to heaven, with them in her 
arms, and go through all the glorious act of 
presenting them safe and spotless before the 
throne, with exceeding joy ! 

Thus we can, we do, realize "glorious 
things," at times, and in places, where there is 
not so much to suggest the idea of them, or to 
assist us in realizing them, as there is in the 
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sanctuary and at the sacrament. Why not, 
then, before taking our place at the table of 
the Lord, place ourselves in thought at the 
throne of the Lord, until we see and feel the 
kind of penitence, and the kind of humility, 
and the kind of gratitude, and the kind of love, 
which becomes those who take "the cup of 
blessing" on earth, as the pledge of ** the cup 
of salvation" in heaven ? No process nor di- 
rection of thought would so readily improve 
** a right spirit," or correct a wrong spirit. In- 
deed, it is only by some process akin to this, 
that we can succeed in securing a sacramental 
spirit : for it will not be forced. All attempts 
to throw out vain thoughts, or to throw off bad 
feelings, by dint of mere effort, almost defeat 
themselves. These things can only be dis- 
placed by heavenly things. Whilst Abraham 
only " drove away the fowls" that alighted on 
his sacrifice, " an horror of great darkness" was 
upon him ; but when he saw the fire of hea- 
ven, like " a burning lamp," upon the altar, 
he was able to renew his covenant with God. 
So it is with us. Whilst we are merely driving 
away "the unclean birds," which haunt the 
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cage of the heart, there is only hurry, or con- 
fusion, or pain of heart. We are almost glad 
to avoid thinking altogether, that we may not 
run the risk of falling into trains of vain 
thoughts. We sometimes suppress our very 
breathing, that we may suppress the wander- 
ings of our minds ; and we even try to create 
an utter vacuum in our spirit, in the hope that 
the Spirit of God will fill it with holy ideas 
and emotions. 

Now, although these struggles between the 
flesh and the spirit, at the sacrament, tell a 
sad tale, and betray humiliating secrets, con- 
cerning both the neglect of due preparation^ 
and the want of habitual watchfulness ; they 
show, also, that we have much to learn on the 
subject of that "all diligence," by which the 
heart may be kept right with God. One part 
of that diligence is, the habit of looking at 
" the things which are eternal." They must 
be brought into our minds, if ** the things 
which are temporal" are to be driven out of 
our minds, whilst we commemorate the death 
of Christ. And, how much easier and plea- 
santer it is, instead of a feverish or confused 
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effort to be solemn and devout, just because 
we ought to be so, to have recourse, at once, 
to the contemplation of an eternity that can 
make us so ! Etenial redemption — eternal love 
— eternal life, — are objects which cannot fail 
to dislodge vain thoughts, nor to quicken dull 
feelings, if any due measure of attention and 
prayer be given to them. 

In like manner, it is not difficult to realize 
the purpose for which we should keep the feast 
in heaven. For, were it possible to pass within 
the vail of that temple " once every year," or 
even once in the course of our life, and to re- 
main as long as the high-priest did in the holy 
of holies ; and then to return to the earth, not 
at all unfitted for the ordinary duties of life, 
nor at all insensible to the real worth and 
claims of human affairs ; we see, at a glance, 
that we should make all the enjoyment of this 
visit to the "third heavens" bear upon practical 
holiness for ever after. We feel, that, if it 
were put to us, whilst within the vail, what we 
should choose to bring down* from heaven, as 
most useful on earth, and most conducive to 
promote our final meetness for the eternal " in- 
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heritance," we should fix upon the grace 'which 
would cnahlc us "to pass unspotted through 
the world." This, after having seen God's 
"holy hill," we should prefer to a crown of 
glory or a harp of gold, when we had to re- 
turn to the work and warfare of faith, in this 
world. Indeed, no fruit of the " tree of life, 
which is in the midst of the paradise of God," 
would be preferred to that, which would fortify 
us to do and endure the will of God well. Or, 
if we did feel any longing to bring down some- 
thing, which should attract public notice by its 
splendour, or feed self-complacency by its sin- 
gularity, we should blush for ourselves, and 
flee from the vain desire, "as from a serpent." 

Now, even by this brief look at " eternal 
things," we have caught a glimpse of the prac- 
tical purpose of sacramental communion which 
is just as sober y as the point from which it is 
gained is fanciful. That which we would thus 
bring from the table in heaven, we ought to 
seekf chiefly, at the table on earth; — ^firmness 
to resist temptation, and fortitude to bear our 
trials. 

At the hazard of being charged with repeti- 
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tion, but with the hope that it will not he ** vain 
repetition," I renew my appeals on the subject 
of " brotherly love." The want or the weak- 
ness of this grace, is one great cause of the 
want of sensible enjoyment at the sacrament. 
Towards some, whom God loves, we have no 
love that is worth mentioning ; and, towards 
others, we have hardly good-will. We have 
been offended, perhaps, injured by a few ; and 
although we forgive, we do not forget ; but 
take care that they shall know, if not feel too, 
that we remember them. Now, we could not 
remember them in this way, weie their souls 
and our souls to meet at the marriage-supper 
of the Lamb, in heaven. There, we should feel 
as much ashamed of our former high spirit, as 
they would of their former mean spirit. Neither 
party could bear an apology nor a confession 
from the other, before the throne. The bare 
idea of recrimination, or even of mutual ex- 
planations, there, is intolerable! We feel, 
instinctively, that all unpleasant recollections 
would be for ever lost, in the rapture of meet- 
ing to part no more. 

Now, although it is not necessary to bring 
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all this heavenly temper to bear upon earthly 
fellowship, it is necessary that personal offences, 
which do not unchristianize the offender, 
should not subject him to unchristian treat- 
ment. He ought not to be treated as innocent, 
if he has done wrong; but if the wrong do not 
disprove all his pretensions to piety, he must 
not be treated as an "alien.'* Consider! he 
may for ever sit next to you in heaven. 



No. IX. 

ETERNITY REALIZED AT HOME. 

Both the manner and the degree in which 
the habits and happiness of domestic life may 
be improved by the mutual hope of eternal 
life, deserve the serious attention of all hus- 
bands and wives who are " heirs together of the 
grace of life." No festidious delicacy, nor dread 
of singularlity, should be allowed to prevent them 
from thinking and speaking of their eternal 
prospects, exactly as God has spoken. No 
length of time, during which we have been 
silent on this subject, should deter us from 
familiarizing ourselves with it. " The mighty 
God, the Lord, hath spoken," freely and fre- 
quAitly, upon it; and, as he never speaks 
without occasion, nor without desi^n^ ow -djK^ 
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subject, we may be sure that his reasons are 
weighty when he speaks of marriage. 

Now, God has expressly said, that, " mar- 
riage is honourable;" and, accordingly, he 
himself signally honours it by making it the 
emblem of his own love to believers, and of 
their union to him. " I am married unto 
thee," was the frequent and emphatic language 
of God to his ancient church. Nor is this 
emblem less employed in the case of the Chris- 
tian church. Her union to Christ is repre- 
sented as conjugal. Even in heaven, her name 
is " the Bride, the Lamb's wife." Thus signally 
does God honour the relationship, which he 
calls "honourable." 

It may be criticism to say, " that it is the 
poverty of human language which gives rise to 
the use of such emblems." It is, however, 
sense, as well as piety, to say, that the riches 
of Divine grace require the use of them. It 
may be philosophical to regard them as accom- 
modations to the weakness of our minds. It is, 
however, wisdom to regard them as accom- 
modated to the strength of redeeming love in 
the Eternal Mind. Such metaphors have, in- 
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deed, reasons in both our mental and moral 
weakness ; but their chief reasons are in the 
manifold wisdom and grace of God. And one 
of them is — to exalt and endear the marriage 
union itself, by throwing around it the charms 
of a better paradise than that in which it ori- 
ginated. All the Divine arrangements and 
declarations on the subject of marriage, have 
an express and splendid reference to eter- 
nity. The conjugal union is made the em- 
blem of all the grace which gives a title to 
eternal life, just that husbands and wives may 
live and love now, ** as being heirs together of 
the grace of life." Their mutual hope of 
dwelling together in heaven, is made the grand 
motive and rule of their dwelling together in 
harmony on earth. This strong and lovely 
motive is in nowise Weakened or dimmed by 
the fact, " that in heaven they neither marry 
nor are given in marriage." The same high 
authority which reveals this fact, declares, that 
" they are equal unto the angels ; " a consider- 
ation quite sufficient to inspire the most exalted 
expectations of mutual recognition and enjoy- 
ment. Angels are not unacquainted with, nor 
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indifferent to, each other. Both their love and 
fellowship are perfect. It is impossihle to form 
a higher or a holier idea of mutual happiness, 
than their union and communion before the 
throne ; and, therefore, to he " equal unto the 
angels" in heaven, is the very perfection of 
social felicity and personal glory. 

It is, then, the revealed fact, that pious 
husbands and wives shall be like the angels of 
God in heaven. This is our joint heritage 
there, who are joint heirs of salvation here. 
" Equal unto the angels ! " — Surely this pros- 
pect deserves to be greeted with something 
more grave than a smile. It is not visionary 
nor fanciful. It is a leading and everlasting 
feature of the heavenly constitution. It is an 
actual and prominent part of that '* life and 
immortality, which Jesus Christ brought to 
light, through the gospel ; " and, therefore, any 
appearance of levity or indifference towards 
it, is inconsistent with our habitual veneration 
for our Lord and Saviour, as "the faithful and 
true witness." There is, I am aware, no dis- 
respect towards him or his word, intended, 
by the smile wliich usually awaits this subject. 
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A tear would, however, be a more appropriate 
tribute to the moral aspect of the subject; 
for, how few partners act up to the prospect 
of being eternally " equal unto the angels ! " 
Even the most amiable and exemplary are not, 
always, to each other, exactly " that manner 
of persons" which they ova^t to be, and might 
be, who "look for such things" as angelic 
union and communion in heaven. And, if 
those who live and love most as heirs together 
of the grace of life, feel reproved by this pros- 
pect, what a reproof it administers to those 
who neither live nor love so well, as even 
some do w^o make no pretensions to religion ! 
Their mutual hope of eternal harmony cannot 
be very bright, who live in discord. The idea 
of being for ever, or even ever, like the angels 
of God in heaven, cannot occur often to the 
contentious, or the capricious. It does not 
occur so often to the considerate and affec- 
tionate as it ought to do. 

This is held to be a very delicate subject. 
Why it should be reckoned so, is not very evi- 
dent. Domestic habits and tempers are treated 
with equal freedom and firequencY b^ ^^ 
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Scriptures ; and it is matter of universal expe- 
ridlhce, although not of general acknowledg- 
ment, that domestic happiness depends more 
upon temper than upon talents or wealth. 
Were, however, the proverh, that " temper is 
every thing," to come into general use, it could 
not create all the good temper which domestic 
happiness requires. It would, of course, be 

I 

very useful, as a check upon passion and 
peevishness ; but there is no charm in it, tp 
sanctify or soften the heart. It is a good law 
in itself, but it brings with it no new power of 
obedience. This, however, all the Christian 
laws of domestic life do bring with them. 
They inspire to the dutie.s they prescribe. 

This is a peculiarity of Christianity which is 
not sufficiently appreciated or noticed. There 
is a delicacy, a tenderness, ^'a small, still 
voice," in the family code of the New Testa- 
ment, which is heart-touching : and thus trans- 
forming in its sweet influence. Look and listen 
again to that great commandment, upon which 
all "the law of the house" hangs; " Dwell, 
as being heirs together of the grace of life.*' 
This appeal is irresistible, when fairly weighed. 



AT HOME. 179 

There is a point, a charm, an indescribable 
something, about the letter and spirit of it, 
which tells more than ten thousand prudential 
or authoritative maxims could. The moment 
it is proposed as a rule to joint heirs of salva- 
tion, it is approved by them ; and as soon as 
it is considered, it appears, like a summer rain- 
bow, a bow of peace, encircling and enshrining 
the whole round of domestic duties. 

Illustration is, however, more wanted than 
eulogium, on this subject. Now, it deserves 
our special notice, that God, in giving laws to 
believing partners, never urges mutual love or 
peace by the prospect of death. We are, in- 
deed, "heirs together'* of the sentence of death; 
and there is much in our mutual mortality, to 
commend and enforce mutual kindness. We 
cannot live together long. The term of our 
union maybe very short. And as unkindness 
and neglect are fearfully avenged, by the up- 
braidings of conscience, when death does come, 
we do well to prepare a good conscience for 
the solemn occasion. Death is not allowed, 
however, to appear at all in the appeal which 
God makes to ouf hearts on behalf of the do- 
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mestic virtues. The whole motive is drawn 
from eternal life ; and is so " full of glory," 
that it fill up ** the valley of the shadow of 
death" with brightness. We must, indeed, 
die in order to inherit the kingdom of God ; 
but, still, it is the kingdom of God, and not 
the kingdom of death, which is placed and 
kept before our minds. 

This is not by accident, nor without design. 
The Searcher of hearts, who knoweth our frame, 
knows that we, of all persons, are most averse 
to contemplate death ; and, therefore, in order 
that we may have no excuse for not thinking 
of heaven, he founds his appeals to us, not on 
our mortality, but entirely on our immortality ; 
that, thus, death might be " swallowed up in 
victory." This is as wise as it is kind. It is 
the only way to conquer jjarento/ fears of death. 
Moral maxims, however just, and direct warn- 
ings, however solemn, could not win us to the 
habitual consideration of our latter end, whilst 
our children are young. The degree of warn- 
ing that would compel us to number our days, 
would soon shorten our days, or unfit us for 
our duties ; and thus defeat their own purpose. 
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It is not, therdfore, by warnings^ nor by plying 
US with motives, derived from the shortness of 
life, or the solemnity of death, that God en- 
forces our conjugal and parental duties. We 
are not brought " unto the mount that burned 
iwith fire ; nor unto the blackness and darkness 
and tempest; nor unto the sound of a trumpet,*' 
to hear the law of our mortality, or the law of 
our relationship ; but we are brought to hear 
both sounding from " Mount Sion," the city 
of the living God, the heavenly Jerusalem • 
where " an innumerable company of angels " 
await our coming ; and Jesus, the Mediator of 
the new covenant, preserves our prepared place 
for us. Truly our law, Christian parents ! is 
^* ordained by angels in the hand of a Medi- 
ator." 

Were these facts as familiar to us as they are 
scriptural, we could not be so much in bondage 
to the fear of death, nor so silent about our 
hope of heaven. But they are not familiar ; 
and the consequence is, there is little or no 
sweet counsel between husbands and wives on 
the subject. In general, heaven is almost as 
seldom realized or referred to as death. So 
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unusual is any conversation on the point, that 
even a question ahout heaven, unless a curious 
one, would be reckoned an omen or foreboding 
of death, rather than a symptom of heavenly- 
mindedness. There are very few husbands or 
wives, who would not be more startled than 
gratified, by an attempt, on either side, to draw 
on a serious conversation about their mutual 
prospects for eternity. Even the discovery, or 
the suspicion, that the thoughts of either party 
were dwelling much upon heaven, would be 
interpreted into a sign that that party was **«p^ 
long for this world, *^ Thus, the manifesta- 
tion of heavenly-mindedness is rather dreaded 
than desired, even by pious partners ; because 
they have fallen into the habit of regarding it 
as the forerunner of death. 

And, is it not so ? Is it not become almost 
proverbial to say, of those who begin to dwell 
much on heavenly things, " that they are too 
ripe for glory, to be long here f" And do not 
observation and experience, thus, give some 
countenance to the suspicion ? I answer, at 
once, — none at all. The facts on which such 
questions are founded, are gathered from 
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wrong quarters. They occur amongst aged 
er very delicate Christians, whose many in- 
firmities cannot be well sustained without 
much of the hope of eternal life; and, therefore, 
such facts prove nothing that is really applica- 
ble to the great majority of married believers. 
Wherever heavenly-mindedness seems an omen 
of approaching death, there are other omens 
indicating and hastening that approach. It is, 
therefore, not fair, to attribute an ominous 
character or aspect to the habit of looking to 
the things which are " unseen and eternal." 
Paul's confidence of life was strongest, at the 
very time when his heavenly-mindedness was 
the greatest. " I have a desire to depart, and 
to be with Christ ; which is far better. Never- 
theless, to abide in the flesh is more needful 
for you. And, having this confidence, I 
know that I shall abide and continue with 
you all, for your furtherance and joy of faith," 
Phil. i. 23. This case, although apostolic, is 
not inapplicable to Christian parents. Whilst 
God sees it to be really " more needful," for 
the sake of our children, that we should 
" abide " with them, the cultivation of a 
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** desire to depart and be with Christ," wift 
no more hasten our departure than it did 
Paul's ; but will, in fact, best qualify us for 
the "furtherance" of our children, in what-* 
ever is good for them. Besides, the natural- 
tendency of that heavenly-mindedness which 
God inculcates, is, to promote health, and to 
prolong life. A hope full of immortality, i» 
full of tranquillity and cheerfulness ; and thus 
favourable to the body as well as to the mind. 
" What man is he that desireth life, and loveth 
many days, that he may see good?" Every 
pious husband. Then, "ye husbands, dwell 
with your wives, according to knowledge, 
giving honour unto the wife, as unto the 
weaker vessel,> and as being heirs together of 
the grace of life. Likwise ye wives, be in 
subjection to your own husbands ; and let your 
adorning be, the hidden man of the heart, in 
the incorruptibility of a meek and quiet spirit^ 
— which is, in the sight of God, of great 
price." Ye are both to be " equal unto the 
Angels" in heaven ; be not, therefore, unlike 
them, whilst you remain on earth. 

" This view of the matter," it may be said. 
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•* is certainly very pleasing ; but, as the hope 
of eternal life is not common nor constant, 
even amongst truly pious partners, how can it 
become a general principle of feeling or con- 
duct ?" Now, I readily grant, that if it were 
brought forward to set aside the use of other 
revealed principles or rules of domestic life, 
this would be a formidable objection. It is, 
however, advanced here, as it is in the Word 
of God, not to supersede any Divine law, or 
natural affection, but to hallow all the former, 
and to sanctify all the latter. And surely, if 
neither the frequent weakness, nor yet the oc- 
casional absence of the hope of eternal life, is 
found to set aside the use of our ordinary mo- 
tives, the predominance of that hope is not 
likely to do so. If many good principles re- 
main firm without much of it, more of it, is 
not calculated to relax them. 

It is, however, very much doubted, whether 
such an habitual hope of heaven, as would 
habitually influence domestic life, be attain- 
able by the generality of godly parents and 
partners. Many of both are quite of opinion 
that, whilst they have so little leisure, and so 
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much care^ they cannot reach the privilege of 
reading their 

"Title clear 
To mansions in the skies.*'' 

And ill this way we all reason, nwre or less^ 
Indeed, it is with considerable difficulty that 
any one learns to suspect, even in secret, the 
hoUowness of such reasoning ; it is so plausible 
in appearance. Nothing seems more natural, 
or likely to be true, than that much time and 
little worldly care must be necessary, in order 
to acquire a bright and abiding hope of heaven. 
Nothing, however, is more untriie than this 
natural supposition. All the oracles of God 
contradict it ; and no wonder 1 Our's is not a 
world in which much leisure time can be com- 
manded ; nor in which cares can be avoided ; 
and, therefore, the gospel would ill accredit 
its own name or pretensions, if the hope of 
eternal life, which is its first promise, as well 
as its final reward, could not be enjoyed by 
those believers who have much to do and en- 
dure. The gospel is, therefore, misunderstood, 

far, by all who imagine that their public 
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duties, or their domestic cares, place them 
afar off from a lively hope of glory. It is just 
because we have so much to do and to suffer, 
as well as because it cannot be merited, that 
eternal life, is the free gift, and the faithful 
promise of God, to believers ; so that what we 
put forward as our reason for not venturing 
to cherish the hope of heaven, is actually one 
of God's reasons for making it as free as it is 
fair. Unless, therefore, a believing husband 
is doing something in his business, that is 
wrong ; or his believing wife doing something 
in her family, that is imprudent ; why should 
they not abound in hope ? Their duties war- 
rant, not forbid it. Their ultimate design in 
doing so much for their children is, that they 
too may choose the way to heaven : and, 
therefore, it would be strange^ indeed, if such 
parental efforts were hinderances to parental 
anticipations of heaven. Those who regard 
family duties in this strange light, must have 
very unscriptural notions of both godliness 
and glory. There is, however, quite as much 
of that holiness, which constitutes meetness 
'* for the inheritance of the saints,*' in provid- 



188 ETEllNITT REALIZED 

ing for and bringing up a family in the fear of 
God, as in any other virtue of the Christian 
character. 

All these distinctions and explanations will 
not, however, remove the difficulty we natu- 
rally feel, unless we understand the gospel 
itself well. The pious husband or wife, who 
does not believe that "he that believeth in 
Christ hath eternal life," will not be able to 
keep up the hope of heaven. It will be thrown 
down or dimmed by every accident, and by all 
the fluctuations of their spirits and feelings. 
Indeed, it will fall down of itself, until it take 
its final stand on the promise of God through 
Jesus Christ. Now, he has promised eternal 
life unto them who rely on the Cross for a holy 
salvation ; and, therefore, it is just as much 
our duty to take the full comfort of the pro- 
mise, as it is to give the Cross our full confi- 
dence. Not eveh the plagues of our hearts, 
which we so often feel, and so deeply lament* 
must be allowed to prevent this duty of hoping 
unto the end. Giving up hope is, in fact, 
giving them head. If Satan succeed in his 
efibrts to make us afraid of cherishing a good 
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hope through grace, we shall soon settle into 
a worse frame than any we now deplore. The 
more, therefore, that we feel and fear the 
plagues oif our hearts, the more reason we have 
to cling both to the Cross and the Crown ; for 
all that is bad will only become worse, if we 
lose or lessen our hold upon either. 

If these hints throw any light on the general 
subject of this essay, they now warrant the 
question — why should not mutual heirs of the 
grace of life speak freely and frequently to 
each other of their eternal prospects ? These 
prospects are not gloomy in their aspect, not 
precarious in their tenure. It is true, 

** Death, like a narrow sea, divides 
That heavenly land from ours ;" 

but that sea is both bridged and brilliant to 
us, with the great and precious promises. Or, 
if we cannot yet realize it in this light, silence 
is not the best way to surmount our fears of 
death. These, like other fears, strengthen by 
concealment, and lessen by disclosure. Why 
not, then, discuss them as well as we do 
others ? Why so much reserve, and shame, 
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and timidity, on the subject of our mutual im- 
mortality? We are not indifferent to each 
other's final safety. Neither of us could bear 
the idea, of parting in silence. Whichever may 
be the survivor, the utterance of a good hope will 
be anxiously looked for then. Consider this : 
we may be unable to utter the wished for 
" All is well," on our death bed. And, there- 
fore, if we prolong our present silence, we are 
risking each other's comfort at a moment when 
there is no such balm to the widowed and 
the wounded heart, as the dying assurance of 
peace. O ! let not the flow of that healing 
balm depend upon the vicissitudes of mortal 
pain! Let it distil in the garden of home 
now, and be treasured up *^ against that day." 
Still, we shrink from speaking " as being 
heirs together of the grace of life." Why is 
this ? Are we not joint heirs of salvation ? Do 
we " stand in doubt" of each other ? If not, 
what are we afraid of? Say not, " who must 
begin this unusual kind of communion ?'* Any 
formal effort to introduce it would prevent it. 
It must not be attempted as a task. Whoever 
is the first to break the ice on this subject, 
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must not seem to be conscious that there is 
any ice to break. Family prayer is the best 
medium for introducing family hopes. The 
regular introduction, and the gradual ampli- 
fication of the apostolic thanksgiving, 1 Pet. 
i. 3, in prayer, would pave the way for con- 
versation. For, what we often and openly 
united to say unto God, we should soon be 
able to say unto each other. 

These remarks proceed on the assumption, 
that God is favourable to the domestic hap- 
piness of them who fear him, and solicitous to 
promote it. And this is the revealed fact. He 
looks with no unfriendly or jealous eye upon a 
happy home; nor considers time mis-spent, 
or religion misapplied, in multiplying in-door 
comforts. The family bliss which he breaks 
up, so often, by the strokes of his providence, 
and of which we are in the habit of saying, ** it 
is too good to last long," is not the hs^ppiness 
now referred to. It is of life, health, and tem- 
poral prosperity, we speak thus; and these 
are precarious in every family, however the 
heads of it may feel or act together. No 
maxim, however good ©r well applied, can 
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isecure exemption from all domestic calamity. 
But the happiness which depends on mutual 
love, mutual tenderness, and mutual confi- 
dence, may be secured by living together as 
joint heirs of eternal life. 

Now, there must be seme favourable light 
in which pious husbands and wives view each 
other ; and some leading reason to influence 
their mutual conduct ; and, therefore, the 
most endearing light, and the strongest reason, 
should be frequently, indeed habitually, before 
their minds. And, what so endearing and 
dignifying as being called fellow heirs of 
salvation ? It is not under-rating any personal 
or relative charm, on either side, to affirm, 
that " a good hope through grace " eclipses 
them all; and is the best, indeed, the only, 
permanent security, of all that is moral or 
amiable in the character. It ought, therefore, 
to be often referred to, and always acted upon, 
as the chief endearment of domestic life. But, 
is there not reason to fear, that it is too seldom 
and slightly noticed, even by pious partners ? 
It is not intended to insinuate, by this ques^ 
tion, that they are insensible to the value or 
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the charm of each other's piety. No ; they 
never think of it without pleasure and grati- 
tude. But it may be questioned, whether we 
think of it so often as it deserves and de- 
mands. For, what is the fact, when husband 
and wife are possessors of "like precious 
faith V They are warranted to reflect thus : 
** the object of my choice is chosen of God ; 
is one for whom the Lamb died, and ever lives 
to intercede; one enlightened and renewed 
by the Holy Spirit ; one to whom angels mi- 
nister on earth, and for whom a crown of glory 
is laid up in heaven !" This is nothing more 
than the fact translated into language : but, 
what a different effect this view of it has upon 
the heart, compared with the common-place 
emotion excited by the reflection, — he is a 
good man — she is a good woman ! Even the 
more spirited reflection, ** he or she is a Chris-* 
tian, if ever there was one," is not so. inspiring 
as viewing each other as heirs together of the 
grace of life. The consideration, in this sub^ 
lime fonn, carries away the mind at once to 
the grace of the Father in adopting; to the 
love of the Son in redeeming ; to the power of 
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the Spirit in converting the persons ; and thu9 
raises them, in each other's estimation, to a 
rank and importance equally high and holy! 
And while they realize each other's state before 
God, in this glorious light, what will they not 
do and suffer for each other ? The bright con- 
sciousness of being ** one in Christ Jesus," 
would not dim its lustre by an unkind word or 
look. Caprice, peevishness, and all the na- 
tural ebullitions of temper, if they should at 
times rush to the lips, would rush back^ 
ashamed of themselves, as unseemly, and in- 
consistent with the mutual hope of eternal life» 

Now, if the ordinary ties and attractions 
and endearments of domestic life, often fail to- 
maintain uniform kindness and harmony — ^if 
even vague and occasional views of each other^ 
as Christians, Ml to carry husband and wife 
calmly through the duties andtrials of home— 
and if the higher view would evidently have a 
happier influence, both duty and interest call 
for an immediate attention to the apostolic 
maxim, — " Dwell, as being heirs together of 
the grace of life." 

The maxim is equally important on other 
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accounts. It is the only principle on which 
husband and wife can imbibe, or maintain, the 
spirit of Christian fellowship. Now a free 
interchange of spiritual joys and sorrows is a 
rare thing in domestic life. There is often far 
more reserve, silence, and timidity, between 
man and wife, on this subject, than between 
each of them and their pious friends. Ministers 
often know more of the mind of both, than 
they know of each other's experience. And 
this happens where there is no want of mutual 
confidence ; even where the parties think highly 
of each other's piety. But, having never ven- 
tured to unbosom themselves freely upon this 
one point, the state of their souls before God 
becomes almost an inviolate secret at home. 
They thus suffer and enjoy in silence; although 
they have no particular reason for being silent, 
except that they cannot break through the 
habit of reserve. This is one of the bad effefcts 
of overlooking the apostolic maxim, at the out* 
set of domestic life : communion of spirit is 
prevented by the neglect. There may be fel- 
lowship of opinion — fellowship of taste, main- 
tained by an interchange of sentiment about 
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books and sermons and ministers : but nothing 
will secure fellowship of spirit, between man 
and wife, but the habit of realizing and treating 
each other as joint-heirs with Christ. And 
were they, on this principle, to speak freely to 
each other, both when all is well, and when all 
is wrong within, and to consult and console as 
fellow-heirs of salvation, the mutual benefit 
would be incalculable. Accordingly, the oc- 
casional instances, when reserve has been 
thrown off, or forced off, during the prospect 
of death, or the pressure of calamity, can never 
be forgotten by either party. The bright 
glimpses which they then gave each other of 
their hopes, are fixed stars in their memory. 
The secret, although only whispered, remains 
an everlasting music in each mind. Now, why 
is it not fiilly disclosed, and habitually reci- 
procated, that their "joy might be full?" 

The bearings of this maxim upon the cha- 
racter and success of parental instruction, de- 
serve special notice. For, how can religion be 
endeared to children by formal lessons, if there 
be no familiarity between parents in speaking 
of its hopes and comforts as their own ? What 
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charm or excellence can it obtain youthful 
credit for, if parents say nothing of the positive 
benefit which they themselves derive from it ? 
Our children hear us speak freely and fre- 
quently of whatever else interests us deeply ; 
and we feel it to be a sacred duty to prove to 
them, from the case of others^ the value and 
necessity of piety: but, why not prove this to 
them from our own case and experience ? This 
appeal would be more powerful. For, parents, 
living and conversing together as joint heirs of 
eternal life, would thus give an effect to do- 
mestic instruction, which, as it could only be 
exceeded by the work of the Eternal Spirit, 
would be likely to secure his blessing. 

Domestic afflictions likewise call for the use 
of this maxim. We are all liable to inter- 
ruptions of health ; and when they are long, 
fatiguing, and expensive, ordinary motives will 
not maintain that uniform patience, tenderness, 
and attentions, which are so requisite. But he, 
or she, who ministers to an heir, a joint heir 
of glory, will not weary in well-doing. That 
is a charm which, by not decaying itself, pre- 
serves from decay all the kindly feelings of 
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nature and grace ; and makes the watcher in 
the solitary sick chamber feel akin to the angels 
of God; "for, are they not all ministering 
spirits to the heirs of salvation V* The task of 
long watching and much serving may seem 
intolerable to others, who think of the object 
less as an heir of glory than as a burden; but, 
in the former light, it is watching the polishing 
of a " living stone," destined for a high place 
in the temple of God; watching the culmi« 
nating of a star, which is to differ from other 
stars in glory ; watching the refining of gold, 
that is to form part of the mediatorial crown. 
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CHRIST, THE GLORY OF ETERNITY. 

Were there nothing else to prove the Di- 
vinity of the Saviour, but the degree in which 
the happiness of heaven is represented, as 
flowing from his presence and glory — that one 
fact is fatal to Socinianism, and to every sys- 
tem which makes the Son inferior to the 
Father. It is especially fatal to the theory of 
the mere humanity of the Saviour ; for a mere 
man, however highly endowed or well dis- 
posed, could not render himself the companion, 
even, of the countless myriads who shall in- 
herit heaven ; much less could he be to each 
and to all the heirs of glory the eternal source 
and centre of their happiness. Such, how-^ 
ever, the Lamb, in common " with God," is 
expressly and uniformly declared to be. To 
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the Son, as much as to the Father, is ascribed 
the eternal absence of all pain in heaven. 
** They shall hunger no more, neither thirst 
any more ; neither shall the sun light on them, 
nor any heat : for the Lamb which is in the 
midst of the throne shall feed them, and shall 
lead them to living fountains of waters ; and 
God shall wipe away all tears from their eyes.** 
The absence of all darkness, mental and moral, 
is traced to the same source. " The glory of 
God did lighten it ; and the Lamb is the light 
thereof; for there shall be no night there." 

In literal accordance with this view of heaven, 
the Saviour, in his great intercessory prayer, 
addressed the Father thus, — " I will that they 
also whom thou hast given me, be with me 
where I am, that they may behold my glory." 
Thus also he spoke to his disciples, ** If I go 
and prepare a place for you, I will come again, 
and receive you to myself ; that where I am, 
there ye may be also.'* Thus Paul, also, 
summed up the bliss and glory which he anti- 
cipated in heaven, — " I desire to depart, and 
to be with Christ; which is far better.** And, 
** to be for ever with the Lord,*' is the apostolic 
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form of embracing and embodying all the ex- 
ceeding and eternal weight of glory. Now all 
this is utterly incompatible with the theory of 
a finite Saviour. The mere man — of Unita- 
rianism, and the incarnate angel of Arianism, 
are equally unfit to be Jehovah's "Fellow," 
in the mighty work of filling all heaven with 
everlasting joy and glory. He who is " equal 
with God," in the communication of that bliss, 
must be equal with God in his essence and 
resources. No finite being could so univer-^ 
salize his attentions amongst such myriads, as 
to gratify them all alike, even if his attentions 
were capable of perfecting their enjoyment. 

Were there, therefore, only the legitimate 
inferences deducible from the single fact, that 
God and the Lamb are equally the revealed 
source and centre of the eternal bliss of hea- 
ven, I, as a believer in immortality, should 
feel bound, by reason and common sense, to 
reject both the Unitarian and the Arian view 
of Christ; just because such a Christ could 
not be, in common with the Father, the glory 
of such a heaven. I might not, indeed, be 
able to infer so much jfrom the fact of his 
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companionship with God in this matter, as I 
now know from express revelation; but I 
should be compelled to infer jfrom it — or, rather, 
I could not shut my eyes to the natural infe- 
rences which emanate from it, like light from 
the sun, — that Jesus must be more than man, 
and higher than angels. In a word, it is Tri- 
nitarianism only, that furnishes a satisfactory 
explanation of the fact just stated ; and that 
fact is so interesting, that it deserves the chief 
place in all our meditations on eternal glory. 

With what sublime simplicity and brevity 
Paul sums up the bliss of heaven : *' so shall 
we be for ever with the Lord." It would be 
much to "be for ever with" any one of the 
angels, in any part of heaven, however re- 
mote from the throne of God and the Lamb. 
It would be much to " be for ever with " any 
one of the saints, even if not within the sight 
or the sound of the "general assembly" before 
the throne. It would be much to "be for 
ever" alone on the most distant hill of immor- 
tality. It would be much to "be for ever" 
anywhere^ out of hell. What, then, must it 
be, to "be for ever with the Lord?" 
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When you think of hell, and realize, only 
for a moment, the bare idea of being "for 
«ver with** Satan and his angels; "for ever 
with" all the impure and impenitent spirits in 
the universe, you feel, through all your soul, 
that even eternal solitude, in any other spot 
of the universe, would be an unspeakable 
mercy. You are not only ready to say, " I 
had rather be a door-keeper '* of the house of 
God in heaven, for ever, " than dwell in the 
tents of wickedness ;" but you are ready to 
say, I had rather spend my eternity alone, 
even on the very shore of the "great gulf.*' 
which divides heaven and hell, if I were 
allowed to be on its heavenly side, than be 
free from torment on its infernal side ; because, 
on the side next to heaven, I should, at least, 
escape the contamination of hell. O, yes; 
" gather not my soul with sinners** for ever, 
wherever else it may be placed. Let me rather 
dwell for ever on the most distant and desolate 
star in space ; or hover for ever through the 
gloom of starless infinity, eternally alone, 
than dwell where spirits are "unholy still, and 
filthy still.** 
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It is, then, the sober fact, that any place 
out of hell, and any condition not unholy, 
are infinitely preferable to the wrath to come. 
Any of the imaginary conditions we have 
glanced at, we would gladly accept, rather' 
than dwell with apostate and despairing spirits, 
even if there were no " devouring fire*' in their 
everlasting prison. O, yes ; let the soul only 
^* escape" from that society and scene ; and 
wherever it might wing its way in the regions 
of immensity ; whether on, or beyond, the 
utmost limits of creation, it would for ever 
"sing of mercy," and say, at every spot where 
it paused, " the lines are fallen to me in plea-^ 
sant places, and I have a goodly heritage," 
although not in heaven ! 

All this is, happily for believers, impossible. 
It is not, however, improper, nor imprudent, 
to indulge the supposition, for the purpose of 
preparing ourselves to form a due estimate of 
heaven. Now, if eternal solitude would be 
endurable, even if in the vacant spaces of 
infinity, what must be the bliss of eternal 
society, around the throne of God and the 
Lamb ? If to be for ever with one angel or 
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saint, at the very farthest " borders of ' 
Emmanuers land," would be " worthy of all 
acceptation,*' what will it be to be for ever 
with the "innumerable company of angels," 
and with all " the spirits of just men made 
perfect?" If to be a door-keeper of the 
heavenly temple would be joy unspeakable ; 
what must be the joy of being " made kings 
and priests unto God?" And, if to be for 
ever with any one in heaven, would be certain 
and sublime happiness; what must be the 
certainty and sublimity of it, from being " for 
ever with the Lord ? " " For ever with the 
Lord ! " There is no idea of heaven dearer 
to the followers of Christ than this. All our 
other ideas of it, even the fondest of them, 
culminate and centre in seeing, and being 
with, the Saviour. Even the sweet hope of 
re-union with the spirits we love most, is 
sweetest in the form of joining them, to cast 
our crowns at His feet together. We feel that 
however high natural love may swell then, the 
only effect of it will be to swell higher the 
song, " unto him that loved us, and washed 

s 
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US in his own blood, be glory for ever.*' 
Thus, husbands and wives, parents and chil- 
dren, will especially feel, when they meet 
before the throne ; and, just in proportion to 
the joy of that meeting, will be the attention, 
and the gratitude, and the love, it will con* 
centrate upon the Lamb, slain for them ! 

In like manner, all the joys and glories of 
heaven will and must, have a similar in- 
fluence on all the redeemed; because the 
whole church being equally indebted to Christ 
for heaven, the more glorious heaven is, the 
more grateful they must be to him. " Whom 
have I in heaven but thee !" is an exclama* 
tion which nothing there will stop or lessen, 
even when all that is within the veil is as 
visible as it is eternal. For, as neither the 
splendour of daylight, nor the softness of 
moonlight diverts our thoughts from the lumi- 
naries which emit them ; but rather Axes our 
attention on the sun that rules by day, and 
the moon that rules by night ; so neither the 
personal nor the relative enjoyments of hea- 
ven, however manifold or entrancing, can 

ve any other tendency than to endear the 
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Saviour. There is, therefore, as much sound 
logic, as sublime poetry, in that stanza, — 

" Millions of years my wondiering eyes 
Shall o'er his beauties rove ; 
And endless ages I'll adore 
The glories of his love !'* 

Communion of spirit with the very " Morn- 
ing stars" of the angelic hierarchy, will not 
prevent this admiration of the Saviour, even 
when they sing together from all their orbits, 
the wonders of creation ; and explain from all 
their experience, the mysteries of Providence. 
Indeed, every note of their " descant on 
creation," will naturally, and most inevitably, 
lead our minds to Christ ; — " for by him 
were all things created, visible and invisible ;" 
so that the more the glories of the material 
universe are shown or celebrated in heaven, the 
more we shall turn to the Son, saying, with 
the Father, " Thou, Lord, in the beginning, 
didst lay the foundations of the earth ; and the 
heavens are the works of thy hands." And, 
upon the same principle, if angels rehearse to 
us the history of every providential event, over 
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which they sang " Hallelujah ; " and even if 
the Eternal Spirit should solve the mystery of 
all these events, as they record them, the vast 
and varied theme will only, can only, increase 
our love to him, whose incarnation and atone- 
ment were prepared for by the Old Testament 
series of these events, and rewarded by the 
New Testament series of providences. For, 
however the philosophy of nature and history 
may divert the mind from Christ crucified here^ 
it will not do so there. Creation and Provi- 
dence, when seen in the light of eternity, will 
be as full of Christ, and lead as directly to 
Christ, as the Bible does now. As to him, " all 
the prophets " give witness here ; so there, 
every star visible from the heaven of heavens, 
will, like the star of Bethlehem, point to him : 
and, as he is ''all, and all, and head over all 
things," in Revelation ; so, when all that 
infinity embraces, and all that eternity will 
explain, is as familiar as the fiowers of the 
field now are, Jesus will still be all and all, 
and head over all, in heaven. " He must in- 
crease" for ever, however the arcana of the 
works of creation, and the workings of Provi- 
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dence are laid open ; and whatever be the 
glory of the prospects which shall dawn on the 
church, when she is presented complete and 
spotless to the Father. 

And, if the universe of being, in all its his- 
tory and mystery unveiled, will be unable to 
divert the mind from the adoration or the admi- 
ration of the Lamb of God, it is needless to say, 
that no personal, or family, or social interest, 
will be able to do so. Whatever intimacies 
may be renewed or formed throughout the 
general assembly ; and whatever delight may 
be derived from fellowship with angels of all 
orders, and saints of all ages ; and whatever 
the degree of this holy intercourse may be ; the 
direct tendency of the whole must be to exalt 
and endear the Saviour, because he is the 
direct source of the felicity. 

It is, therefore, worthy of special attention, 
at this point of the argument, that it is by no 
arbitrary arrangement that the Lamb is the 
glory of heaven. He is not so, because he is 
appointed to be so ; but he has been appointed 
because he deserves to be so. The Father has 
placed him only where the church would have 
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placed him, of her own accord, if left to her 
own choice. 

In like manner, it is not chiefly because it is 
law or duty, that the hearts and harps of all 
the redeemed will turn with adoring gratitude 
to the Redemer; hut because it is natural 
that, they thus should centre upon him, in 
common with the Father and the Holy Spirit. 
He would be enthroned, with them, in every 
heart, even if he were not " in the midst" of 
the eternal throne with them already ; and, 
were there no legislative claim upon the love 
or gratitude of the church, she would con- 
tinue the ** new song," in all its compass and 
melody, without weariness for ever. 

Such being the sober facts of the case, it is 
easy to see how all that will be known of the 
Father and the Spirit, however much it may 
be, must have the effect of endearing the Son. 
It is demonstrable, that the more God is un- 
veiled, the more the Lamb will be admired. 
Indeed the manifestation of the Father's glory, 
however full and clear, must manifest the glory 
of the Son, in the same proportion : for, he 
being " the brightness *' of that glory, the 
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brighter it shines, the more glorious he will 
appear. And, in like manner, the more the 
persof\ o£ God is seen face to face, the more 
will the dignity of the Saviour be disclosed ; 
because, He being " the express image " of that 
person, its manifestation will be his also. 

This, although a delicate, is a delightful 
subject. We expect, or desire, to see much 
and to understand more, of the divine nature. 
Our present ideas of it are rather dazzling, 
than distinct. We are even afraid to embody 
our conceptions of it ; and shrink from stamp- 
ing it with locality or shape. Even our con- 
ception of it is rather an emotion, than an 
image. No wonder, therefore, if we anticipate 
much from seeing God "as he is !" But, 
even this great sight will in nowise divert or 
divide our attention or attachment from the 
Saviour. No ; when the veil drops, however 

far it descend, and however fiill may be the 

• 

disclosure of godhead, all the bearings of 
this beatific vision, on Christ, will be the de- 
monstration that " in him dwelleth all th ; 
fulness of the godhead bodily.'' As he said 
on earth, " he that hath seen me hath seen the 
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Father also;" so when the Father shall show 
himself face to face in heaven, it will be in 
effect, saying, ** he that hath seen me hath 
seen the Son also." 

Nor is this all the tendency of the manifes- 
tation. Every ray of its glory, whilst it will 
unveil the essential glory of the Lamb, will 
also invest his cross with new and heightened 
attractions ; and thus promote and prolong for 
ever the celebration of his atonement. For, 
the more that is shown of the majesty, the holi- 
ness, the justice, and the love of God, the 
more will and must the wonders of the Cross 
be admired, and the manifold wisdom of it be 
studied by all the redeemed. 

This line of argument is equally applicable 
to the manifestation of the person and glory of 
the Eternal Spirit. Nothing that He does now 
in sanctifying or consoling the church, diverts 
or divides her attention from the Saviour ; but 
the whole bearing of spiritual operations and 
influences, is to " glorify Christ." Now, if this 
be their direct tendency, whilst they are but 
partially understood, and but inadequately ap- 
preciated, it is self-evident that they can have 
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no different effect, when they are all fully es- 
timated in heaven. No ; when all the agency 
of the Holy Spirit, and all the holy results of 
it are familiar, it will just, like the beatific 
vision of the Father's person and glory, en- 
shrine the Lamb slain with proportionate 
effulgence. 

Thus all that we know or can anticipate of 
heaven, tends only to confirm the revealed 
fact, that to " be ever with the Lord,'* is the 
very substance of eternal happiness. Being 
" ever with" the Father and the Holy Spirit, 
will just demonstrate this fact. For, let it 
never be forgotten, that it is the atoning work 
of the Son, which has brought out, into such 
full and harmonious display, the glories of the 
divine nature and character. Through no 
other medium could they have been so per- 
fectly manifested. Whatever, therefore, be the 
degree in which God is glorified by the full 
developement of his perfections, the Lamb 
furnished both the opportunity and the me- 
dium of it ; and, therefore, when it is fullest 
and fairest, the Lamb must still be the mirror 
in which it shines. 
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Having thus endeavoured to realize some of 
the chief joys of being with the Lord, it will 
not be imprudent nor unprofitable to glance at 
the pleasures which must spring from witness- 
ing his present offices^ in heaven. We now 
think of his intercession with delight. We 
shall soon see how it is conducted. And, 
whatever be the manner or the spirit in which 
he intercedes, both will throw back our 
thoughts upon the lowness of our past and 
present estimate of it. Nothing, perhaps, will 
deepen our humility in heaven, more than 
the remembrance of our reluctance to pray^ 
when we see how the Father " waiteth 
to be gracious ;" and how the Son " ever 
liveth to intercede." We shall judge impar- 
tially then, how they ought to pray, whom we 
have left on earth ; and, in thus judging of 
their duty, we shall, with all the reason and 
conscience of our perfected spirits, condemn 
the formality and coldness which so often 
marked our own devotion. Only think ! — 
what we must feel when we first see the 
Saviour rise before the throne to intercede for 

« 

se whom we have left ! It is not necessary, 
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in order to realize the effect of this act on our 
minds, that we should assist our thoughts now 
by the material imagery of a "golden censer," 
or of "much incense." No; the bare idea 
that he " appears in the presence of God for" 
his people, is quite sufficient to lift up. our 
spirits to something of that holy amazement 
which they must feel, when they see and hear 
how he pleads for his church. Such will and 
must be the effect of witnessing his actual 
intercession, that no witness of it could be 
unwilling to return to the earth for a time, 
(were a return proper in all other respects,) 
just to pay due honour to that intercession. 
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